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INTRODUCTION

The overall objective of this series of conferenisabat of investigating the
possibility that an embodied personality can suethe death of its physical body. There
seem to be two distinct, but interrelated, waywlirich such survival may take place.

First, it may be possible for a personality, withmemories, emotional texture,
and characteristic patterns of thought to contitaiexistence somewhere and
somehow after the physical body dies. In thisygdsaill refer to this possibility as
“personality survival.”

Second, it may be possible for a newly embodiedqgretlity to establish physical,
emotional and mental ties with a previously decégssonality in such a way that
we come to consider the new personality to be iacegnation” of the old one.

The work of accomplishing the objective of thesefecences falls into two parts.

First, has been necessary to accumulate a bodyd#ree which establishes the
existence of personality survival and of reincaorgtand which outlines the range of
phenomena by which these realities are made manifes

Second, it is necessary to establish a framewodxplanation within which the
relevant phenomena can be discussed and furthestigated. This explanatory
framework must:

o Elucidate the particular phenomena under investigat

o Show clearly some coherent relationship betweesetpbenomena and those

phenomena which are investigated by mainstreamaeie

In this essay, | take it for granted that the enaefor both kinds of survival has
already been established, and that the range oiopiena which need to be explicated
has been, for the time being, laid out. On theshaisthat evidence, | will attempt to
outline a useful explanatory framework which cadeorthis data, and can suggest

directions for future research.



THE DIFFICULTIES OF THE TASK AT HAND

This essay will make considerable demands on teatain of its readers. It will
involve a consideration of issues which, at filsinge, may seem to be far removed from
the specific issues of personality survival andearnation. Before | commence the
actual task of exposition, | would like to outlitiee peculiar difficulties of the task at
hand, and to show why an approach like the one tadamg in this essay is necessary.

In our civilization, we have come to privilege tiiredings of what we call
“scientific research.” Among the various branchéscience, we grant the greatest
honors to the so-called “hard sciences” -- thatishose sciences which model
themselves most closely on the discipline of phs/sié/e tend to believe that the hard
sciences give us true access to the ultimateiesalithich constitute the universe that we
inhabit.

Now the hard sciences are based on measuremedtsndhe discovery of
invariant mathematical relationships among theltesi those measurements. These
invariant mathematical relationships are expregséie justifiably famous equations
(e.g., I=VIR or E=ME ) with which the hard sciences have gifted ouiligation. But if
we agree that the ultimate realities are thosdatied by these sciences, then we are
committed to the idea that the ultimate realitiesautomatic, unconscious, uninfluenced
by purpose, and situated in a spacetime which earhhracterized by a metrical
geometry. More simply, we are committed to theppsition that the ultimate realities
are all “physical.”

The hard sciences have enormous authority bechagetovide the conceptual
foundation for the technologies which so overwhalgly pervade our lives. And yet,
when we come to investigate the more intimate textfi our experience, the hard
sciences leave us entirely unsatisfied. Centufi®@gork dedicated to producing a

scientific explanation for the mere fact of consisiness have led us finally to the



acknowledgement of the “hard problerh.Tf we assume that what is ultimately real is
just that which is physical, then it becomes imgaedo explain how it is that we have
any conscious experience of any reality at all.

This “hard problem” has particular relevance toshely of personality survival
and reincarnation. If we assume that what is #igtusal is what is physical, and if we
assume that personality can somehow be reducée farnctioning of the physical body,
then the very idea of personality survival andesficarnation become systematically
unintelligible. And yet we have the evidence iméha Personality survival and
reincarnation are real, they cannot be accounteditbin the explanatory framework
provided by the hard sciences, and that explandtanyework is the dominande facto
ontology on which our civilization is based. Thtiee task of articulating the framework
of explanation that we need will require us to edessome of the most difficult
intellectual issues facing our civilization at tipisint in its history.

The very ontology on which scientific researchaséd prevents us from
articulating the explanatory framework that we nettds only on the basis of a new
ontology that we can do justice both to the resfitscientific research in the hard

sciencesandto the results of psychological and parapsychckigiesearch.

! David ChalmersThe Conscious Mind: In Search of a Fundamental fhédew York: Oxford
University Press, 1996).



THE OUTLINES OF A SOLUTION

| have come to the conclusion that an adequaté¢isolto these hitherto
intractable intellectual issues requires us taalkdite an ontology that combine two
different doctrines — thdoctrine of panexperientialisnand thedoctrine ofthe subtle
worlds?

Panexperientialism is the idea that matter andaounsness are two sides of the
same coin. In other words, panexperientialismdsetrine that imagines reality in terms
of a plurality of real things, each of which is@plex whole which has properties that
areboth mentaland physical, both material and conscious. In otherds, we are here
considering the possibility that thaseno matter without consciousness, and no
consciousness without matter.

The doctrine of panexperientialism resurfaced erttainstream Western
tradition independently and simultaneously throtlgke of the greatest philosophers of
the 20 century — Teilhard de Chardin, Sri Aurobindo, #ifled North Whitehead.
Each of these thinkers made major contributiorthecelucidation of this doctrine, but in
this essay we will be working primarily with therfoulation of this doctrine which is
found in the works of Alfred North Whitehead. Ag will see, this doctrine resituates
consciousness within the material world and proviaéully satisfying solution to the
entire mind/body problem. It is on the foundatarpanexperientialism , that we can
construct a framework that will serve the needswfcurrent research.

On the other hand, even panexperientialism doeginetus everything that we
need in an explanatory framework. Panexperiestraljives us a framework within
which matter and consciousness can be intelligitblyrdinated. Panexperientialism, in
its Whiteheadian form, may (as we will see in wiadibws) allow us to understand
reincarnation, but it does not yet, give us a falliequate understanding of personality

survival.

2| have explored this doctrine at greater lengith aith greater depth in Eric WeisBhe Doctrine
of the Subtle Worldaunpublished dissertation, 2003. This documermtviilable from UMI at 800-521-
0600.



Let us say that consciousness is intrinsic to mattethese terms we can, as we
will see subsequently, form an interesting andulsafplanation of how it is that a body
‘has’ a personality. But if that personality igrinsically involved with the physical
body, then there will be no basis on which we cadieustand the survival of that
personality when its body disintegrates. In otdemake full sense of the phenomena
associated with personality survival, we will alsve to invoke thdoctrine of subtle
matter and subtle worlds..

That doctrine, which is sometimes known under m@e “hylozoism”, and
which Michael Murphy has introduced into the pratiags of these conferences under
the name of “hylic pluralism,” is an ancient does&i— one which was accepted by all pre-
modern cultures. Indeed, in the context of thistdioe, which conceptualizes the
personality in terms of a number of different “vdbs of consciousness,” personality
survival becomes quite natural and easy to undedsta

But the doctrine of subtle worlds, without a basipanexperientialism, is not
sufficient for our needs for two reasons.

First, even though the doctrine of the subtle wordght allow us to

conceptualize the existence of “subtle vehicldésibies not give us any reason to

think that these “subtle vehicles” are any morescious than the “gross vehicle”
made of physical matter. If the mind/body probliemot somehow solved, then
the notion of subtle bodies still does not giveansntelligible way of

understanding the continuity obnsciousnesahich is such an important part of

personality survival.



Secondly, no one has, in my opinion, been abletete an entirely satisfactory

account of the relationship between the subtledgn the one hand, and the

physical world studied by the hard sciences, orother®

In this paper, | will show how the doctrine of paperientialism can be
seamlessly combined with the doctrine of the sulitidds to provide an entirely
satisfying framework of explanation for the pheno@mat hand — i.e. for personality

survival and for reincarnation.

PANEXPERIENTIALISM

The easiest way to understand Panexperientialismlbegin with the notion of
“actual occasions.” This idea was introduced ihi® ¥estern metaphysical tradition by
Alfred North Whitehead. It is a notion of greaptie and vast explanatory power. In this
section, | will introduce panexperientialism by dooting a preliminary examination of
the notion of actual occasions, and by demonsgahia plausibility of that notion in
terms of scientifically informed common sense.

We begin our philosophical work in a world thatlseady interpreted into
language by common sense. Common sense tellwé¢hate in a world of discrete
things, and one of the first philosophical questiore ask as we begin the task of
critiguing common sense is: “what are things ma@& dhe notion of “actual

occasions” is one way of answering that question.

3 All of the attempts to relate subtle matter to gibgl matter of which | am aware rely on the
metaphors of density (in which subtle matter isdhiel be “less dense”), of frequency (in which sabtl
matter is held to be “vibrating at a higher freqegh or dimension (in which subtle matter and $eibt
worlds are held to be “in higher dimensions”). Atalled critique of these metaphors would make this
paper unconscionably long. Briefly, the problemiwthese metaphors is twofold. First, none of ¢hes
metaphors explain the relationship between subtletter and consciousness — indeed, none of these
metaphors helps at all in the solution to the haablem. Secondly, all of these metaphors attémpeat
subtle matter as an extension of the kind of mattiedied in physics. As | have discussed at lengthy
dissertation, (Weiss, op. cit.), there is everysozato believe that the kind of measurement usgahysics
to define the reality of physical matter is enfjreglapplicable in subtle worlds.



The ldea Of Actual Occasions

My body, and the things with which | interact irettvorld around me, are clearly
decomposable. We have the sense that somewhéhne,laittom of that decomposition
process, there must be some bottom, some basis, momitive stuff out of which
everything else is made. What is that stuff like?

Materialists, who articulate the philosophical odbxy of the modern age, have
given an answer to this question that dominateglagination of our civilization. They,
themselves, have gone through a considerable éwolof their basic explanatory
concepts over the past few centuries. They begidmtie idea of ‘atoms’ — of finite,
self-existent, fully actual, ontologically indeperdthingsexisting in a Euclidean space
and an independent, uniformly flowing time. Ouee tenturies, materialists have
admitted the existence of energetic fields, of piolity fields, of variable interactions
between space, time and mass, of complementarpfsptsperties for physical entities,
and even of non-local interactions among suchiestitThe original metaphysical
simplicity of the Newtonian vision has elaborateslf into a vast and baroque
complexity. But no matter how elaborate their ansi become, scientific materialists are
unified in their conviction that the ultimate stisfdead. For them, the ultimate stuff:

Is not conscious or aware

Is governed by laws that are automatically admenest and can be

mathematically expressed

May act randomly, but never purposefully

Is not aware of itself or of others and has, timasyalue for itself.

This, for some of us at least, is a stark andfteng view of reality. It leaves us
with the sense that we are epiphenomenal, an atteicend unimportant byproduct of
vast, indifferent processes. Some people, howéwnelrjn this view a kind of austere
beauty. It brings a sense of freedom from the rnegldf parentified Gods. It confers
on its adherents a hugely pragmatic view of lifd an awesome power over local

configurations of physical events. Whatever th&laatic merits of this view, however,



and in spite of its practical power, it does notadgood job of explaining the ultimate
stuff of reality.

The problem is that no materialist has ever expliast how it is that dead stuff
could manage to configure itself so as to beconereweeling, alive, imaginative and
mentally conscious. This is the famous “hard peatl which was mentioned earlier in
this essay. Also, and more particularly, sinceamalists must interpret personality as
somehow a function of the physical operations eftilological body, within the confines
of materialism we can generate no coherent acauyfiir the facts of personality
survival and reincarnation.

This makes room for the philosophical idealistspylay attention to the fact that
both things, and questions about those thingsalarays experienceaa consciousness
They approach the question “what are things madéodughthe question “how are
things experienced?”. Every truth to which | haeeess is a truth that | experience. The
sensual, the vital, the emotional, and the cogaiéire so many ranges in the spectrum of
experience. Experience is, by definition, conssfbill knowledge is knowledge of the
contents of consciousness. Consciousness, olgerhind, then, is seen by
philosophical idealists as the bastaffout of which things arise.

The problem with idealism is that it has a tendetacgiegenerate into solipsism,
and it leaves us with a sense that the world arasnaught to be dreamlike and
unsubstantial. ldealists have a hard time accogritr the stubborn, indifferent, alien
facticity of the material world.

Idealism also fails us in our quest for an undeditag of personality survival and
reincarnation in another way. If we posit thatra#inifestation is the expression of one,
featureless, undifferentiated consciousness, gagxample, is done in Advaita

Vedanta), then it becomes difficult to accounttfog individualization of consciousness

* Whitehead uses the word ‘conscious’ in a techrsealse to meaintellectuallyconscious — i.e.,
conscious of perceiving actualities against a bemkgd of possibility. He, thus, distinguishes betw
‘experience,” which is a kind of bare awareness] &onsciousness,” which is a much more complex
operation. In this paper, | will use the word “soibusness” to mean what Whitehead means by
“experience” — the intrinsic subjectivity of all taal occasions. This usage of “consciousness”ushm
closer to the way that the word consciousnessrigitly employed.



which is so prominent in our experience. Indeedvadita Vedanta itself relegates the
individualization of consciousness (along withdlthe other specific and changing
characteristics of differing personalities andhad tvorlds that they experience), to the
status of an illusion. A framework which provides way of intelligibly accounting for
the individualization of consciousness, is unlikeybe a fruitful context in which to
discuss the survival and reincarnation of the itligl personality.

When we see that neither a monism of matter noo@ism of consciousness is
entirely satisfying, we may posit some kind of deral— e.g., in the modern era, we may
assume that the results of the hard sciences adewithin the domain of physical
matter, but that there is also another kind ofitgad kind of conscious substance, that is
ontologically distinct from physical substance.isTapproach seems appealing since
allows us to imagine that it is the consciousnegber than the body, which survives
bodily death and ultimately reincarnates in a néwyspal body.

This dualistic approach was most famously pioneerede early modern period
by René Descartes who proposed that there wer&itwis of substance res extensgor
extended substance) are$ cogitangor thinking substance). The difficulty with this
idea, and indeed with all forms of ontological dsial, is that they provides for no
necessary and intelligible relationship betweenttieekinds of substance which they
posit. In the context of modern, scientific duadjsall of the causal interactions that we
can measure and which, therefore, we credit asteda place within the closed domain
of theres extensa Thus, while we can imagine a consciousnessstiraives the death of
the body, we are hard pressed to understand tiearete of that consciousness to the
body that it inhabits unless that body is entiganction of consciousness itself. The
doctrine of metaphysical dualism is unstable. dlypras we can see in our own
intellectual tradition, quickly reduce tines cogitansto the status of an epiphenomenon,
thus rendering it essentially irrelevant, and blainig it from respectable discourse. Or,
as we can see in some significant strands of \ibdieght, it may fall back into a
monism of consciousness by relegating matter, dradheer differentiations, to the status
of an illusion. In either case, dualism does nmowjule a satisfactory resolution to the

“hard problem.”



Philosophical debate over the past few centurieésenNest has roughly
constellated itself as a debate between idealisiterialists, and dualistsEither the
basic stuff out of which things are made is deatteneor it is conscious mind, or it is
some awkward combination of two kinds of ontologidéimate.

Each of these positions is compelling. Each ofrithepresents some important
element of the truth of things. None of them isirety satisfactory.

Whitehead, recognizing this impasse, opened upvaanel vastly useful way of
reconceptualizing the basic stuff of reality.

First, he pointed out — and this is in perfect adawith our experience of the
world and with all of our scientific understandingshat what is out there in the real
world are not self-existent things that endure amgjing through time, but rather
happeningr events.

When we look to science, we find that the early eracatomists had a difficult
time accounting for the richness of the world —,angarticular, for the richness of
interactions among atoms — in terms of the simipléard ball’ idea of those entities
with which they began. In the attempt to accoontchemical and energetic interactions
among atoms, scientists first resolved them int@imgpsystems of particles, each of
which carries an energetic field; then further hesd those smaller particles into
dynamic fields of probability that occasionally leise and manifest themselves as short-
lived, causally efficacious, energetic blips. $tigts themselves have found that the
attempt to describe the stuff of the real in teahenduring, self-existent, independent
actualities was not tenable, and they have be@edaio describe objective reality rather
as a field of causally interacting, temporally exted events.

Because we are familiar with scientific reasonibgs not too surprising for us to
follow this line of thought, and to see, with Witigad, we can conceptualize outer,
objective reality in terms of interacting eventthea than in terms of substantial, self-
existent things.

® For a deeper and more elaborate consideratiomesttbasic ontological issues, see Christian De
Quincey,Radical Naturg Montpelier, Vt.: Invisible Cities Press, 2002).



Now, what happens if we turn around and look atééure of our own,
everyday experience? Suppose we ask the questibat unit of analysis best serves for
producing an interesting and useful descriptionwfown experience?” What
Whitehead suggests is that the most interestingtavdgcompose our own experience
“drops of experience®

If | proceed in a very natural manner, and justragkelf “what am |
experiencing?”, | begin to notice meaningful chusldsh as “I am experiencing this
room.” “lI am experiencing that table.” The monagtexperience of the room and the
momentary experience of the table come to me, imatyal waking consciousness, as
complete and already accomplished perceptual evémisly, under certain
circumstances, be confused and not know just wilisthat | am experiencing. Perhaps,
for example, | am looking into a room through araarcrack, and am not quite able to
make out the lines and shapes that | am inspectmthat case, | am experiencing, let us
say, a grey blob and a black line. The experiarficke grey blob comes to me all at
once, the experience of the black line comes talreg once, and, if and when | do
recognize those shapes as belonging to a chaimeibagnition of the chair comes to me
all at once, as a relatively discrete drop of exgree.

The point here is that the actual drops of expegemhich | find when | inspect
my own consciousness are full, complex, internstityctured events which exhibit, in
spite of their particularity, intrinsic relationstiv other events in the larger field in which
they are situated.

If we look more closely at these drops of expemgnee see that they are always
composed of other, simpler, drops of experien€é¢lobk at my experience of that chair,
across from me in my office, and | try, retroaclyyéo further decompose it, | notice
smaller drops such as the experience of an armtheséxperience of the back and so on.
Each of these elements is itself encapsulatedihade drop of experience. Each is
intrinsically interrelated with other drops of exigmce in my field. Each may be further

® Whitehead gets this phrase from William James.



decomposable. Whitehead calls the drops of expegieut of which drops of experience
are composed “prehensions.”

We can leave for later the question of whetheratrtinis decomposition has a
unique bottom. We are not entirely certain thdi-atomic particles are the absolutely
ultimate constituents of physical reality. We need know, at this point, whether or not
the process of analytically decomposing our expegehas a unique bottom. The point
is that no matter how far we take our analysisfing not independent, self-existent,
enduring things, but rather dynamically interactiwtyole, temporally extended
experiences.

We see, then, that it is quite plausible to descoibter, objective reality in terms
of causally interacting events. We see, too, ithatquite plausible to describe inner,
subjective experience in terms of dynamically iobemected drops of experience.

We are now in a position to dissolve the bewildggap between mind and
matter that is played out in the debate betweermadists, idealists and dualists.
Whitehead invites us to consider the possibiligt @l of reality, whether objective or
subjective, is made of just one kind of stuff, &nalt that stuff is composed of events or
actual occasions. Actual occasions, experienaed the outside, are objective events.
Actual occasions, experienced from the insidedaoes of experience. Each instant of
my experience is an actual occasion in the outeldwdeverything that | experience
outside of me is some configuration of other actgaiasions. The process of
manifesting as an energetic event on one handihenprocess of coming into
consciousness as a drop of experience on the aiteethe same process seen from two
different points of view.

This way of conceptualizing reality frees us atrake from the utterly perplexing
ontological divide between mind and matter thatdmbaunted the modern psyche.

The ontological notion of actual occasions caméh it an interesting
epistemological implication — it provides a comipgl philosophical justification for the
old Hermetic Principle, the principle of correspendes, “as above, so below; as without
so within.” In the modern world, it has been cdesed erroneous to reason about the

nature of outer reality by reference to inner edgeres. This has been dismissed as



“projection” or “anthropomorphism.” In fact, thisjection of the Hermetic Principle has
always involved a performative contradiction. Nattar what our epistemological
claims, we always reason from inner experienced.obur most fundamental notions —
space, time, energy, causality — are all drawn firamer experience, as all idealists, at
least, have recognized. As long as we imaginedaounsness and physical stuff to be
entirely different orders of being, however, owssening from inner experience had to
be, at least in scientific discussions, bracket#tdaad ignored. The explicit use of the
Hermetic Principle was relegated to the philosoghiinterlands of psychology and
occultism.

In a world of actual occasions, the Hermetic Pplecis thoroughly rehabilitated.
My experience is an ordered sequence of actuakamta Each of those occasions is
partially constituted by its experience of pastrgge Each of those past events was,
itself, an actual occasion. The actual occasiorsttting this moment of my experience
will be an event for all future occasions.

If I am brought into being by the same kind of e that brings all other events
that | experience into being, then | am entirebtified in reasoning about the nature of
those events by reference to my own experience.

Let us see what happens if we apply this Hermeticiple to an analysis of
events.

First of all, we know that every drop of experienicat constitutesshas a di-
polar structure. That is, our experiences are aapeesof and experiencdsy. Every
drop of experience is, thus, a relationship betwaesuabject and a field of objects. The
subject of an experience — Whitehead calls thisnttemtal pole’ of the actual occasion —
is anactive, purposeful awareness.

In every conscious moment, | am (however dimly) @wd perceive that my
awareness is the centralizing pole around whiclegperience of diverse objects is
organized into some kind of unity. | see that mpeeness is my capacity to be affected
by external events, and that what | am aware pfasisely those external events that are

affecting me.



Whitehead is inviting us to generalize this chagastic of our own experience to
all events constituting the universe. In otheragMhitehead is suggesting that every
experience which | have of some entity in the dibjecvorld — whether that entity is a
human being or a billiard ball -- is the experient¢he outside of drops of experience
that occurred in my past. And he is suggestingekiary drop of experience — including,
for example, the one which | am having right now @asite this word, is an event which
can and will be experienced by actual occasiortserfuture.

To those of us educated in modern times, thigadher shocking assertion. We
are, in general, willing to grant awareness to msnaNe are, usually, willing to grant
awareness to domestic animals. But many of u& itisxgoing too far to suggest that
there might be awareness in jelly fish, in plamisells, in atoms, or in sub-atomic
events.

It is important that we realize that Whiteheada$ suggesting that atoms, for
example, are self-conscious thinking beings. Hddge not suggesting that a billiard ball
is conscious of itself as such. We will returnrslyado the important subject of
differences among events, and of differences betwgents and the systems which they
form. What Whiteheats suggesting, however, is that all events, fromebhents that
make up my human awareness to the events that upageb-atomic particles, have the
same general structure. He is suggesting thataatlevery event is ordered around a
pole of awareness, and that the capaoitye causally affectesh one hand, and the
capacityto experiencen the other, are two sides of the same coin.

Let us pause, for a moment, to admire the fornedaice of this suggestion. In
our modern, materialistic, way of thinking, we intega closed domain of unconscious
things — ‘the physical world’ - among which causaéractions take place. Causal
interactions are thus imagined as entirely autandafionsciousness, if there is such a
thing, is a kind of transparent, ineffective doulaéghost in the machine.” Once we
have banished consciousness from the workingstafeyave are hard pressed to see
how it could have any actual effect on the worlavimch it appears. And yet, in all of
our practical dealings, and especially in our ethéealings, we have no choice, but to

act as if conscious choice (at least in human I®is@f decisive importance.



Whitehead’s notion of actual occasions structuredrad a core of awareness re-
situates consciousnesgthin the natural world. Every event, as we know fram study
of physics, arises out of field of possibility. elnerges into manifestation as it resolves
the partial indeterminacy inherent in that fieM/hitehead suggests that the factor in
every event that allows it to register possibifitend to resolve their indeterminacy is
conscious awareness.

The awareness of a sub-atomic particle and theesngas of a human being are
evidently very different idegree but we need not imagine that they are entirdfgdint
in kind. Once we realize that ‘to be aware of somethamgl ‘to be causally affected by
something’ are, in a deep sense, synonymous phrasey of the philosophical
conundrums of modernity disappear. Consciousne$snger presents itself as an extra-
cosmic mystery, but rather as the crucial factoictvinesolves possibility into actuality
and gives to the universe its discrete determinatid am conscious not because | am
miraculously different from all other material dr@s, but rather | am conscious precisely
because | am, in my process of coming to beinggcstrally similar to all other material
entities.

The first result, then, of our application of therkhetic Principle to the analysis
of events is the realization that discrete events are structured around a mental pol
which is a drop of conscious, deciding awareness.

Let us continue the investigation, and see whagratbsults we might derive.

When | deconstruct a moment of my own waking lifeerceive that it grows out
of an experience of the past. As | begin each nmbimiemy existence, fieelthe last
moment of my existence, andekelthe immediate past of the present situation around
me. But my experience is more than that originahrof feeling.

Not only do | feel the immediate past, but in eaadment | generate a coherent
interpretation of the immediate past. This proa#ssterpretation is quite complex. We
will consider further details of this process later For now, | want to observe that the
process is not uniquely determined by the pastishaging interpreted. It sometimes

happens that in the process of interpreting the damy experience, | have a new idea, a



new way of organizing my perceptions. This capaatintroduce novelty into the
interpretation of the past is part of what we megithe termmagination

Finally, in order to close out, as it were, theeiptretive process in any given
moment, | must make a choice among any incompatitsibilities that my imaginative
interpretations present. For example, | am walkiagin a path which splits in two.
There is a moment of awareness, an actual occasiwamich | must decide which of the
two paths to take. | draw the situation into myageness by a process of feeling the
sensory inputs, | interpret the situation (possiblgome novel way), and then | made a
decision

Thus we see that, in ourselves at least, everybhotcasion of experience
involvesfeeling imaginative interpretationanddecision Whitehead calls this whole
process of feeling, interpreting and deciding ttentrescence’ of an actual occasion.

Can we fruitfully generalize this internal obsergatto the understanding of
events in the outer world? Are all events the onnte of a process of concrescence?

Certainly other human beings seem to operate swmy. Again, it is quite
plausible to imagine that domestic animals do seels But with domestic animals, the
function ofdecisionseems to be less elaborately developed. Our dumagsmals do
make decisions — when confronted with a split mribad they do go left or right — but
the range of choices that they consider seems soladler, and the process of decision-
making seems, in them, to be rather less emphasBet clearly, our domestic animals
dofeeltheir own past and the immediate past of the smdimg world, they dinterpret
that world into an ordered, and sometimes novelleyrand they do mak#ecisions As
we examine less and less complex forms of lifeseethat all of them exhibit this same
trio of functions. However, the simpler the fortine more simplified and abstract is its
feeling of the past, the less elaborate its imagiaanterpretation of that past, and the
fewer the number of possibilities that it considergs decision making process.

There is nothing to prevent us from applying tlams analysis even to inorganic
forms. We know that a Hydrogen atom is a complestesn of events. It is causally
affected by the past, it responds to that past iterawn point of view, it resolves the

indeterminacies in that past and even, in extrencemstances, such as those at the



center of a sun, it shows imagination by ceasinfgnation as a Hydrogen atom and
entering, instead, into the cosmic adventure ofuel

Finally, sub-atomic particles, which emerge outhaf collapse of a field of
probability, are particularly easy to understantéeims of actual occasiofis.

The second result, then, of our use of the Herniiraciple is the idea that the
differences between the occasions making up oeastrof conscious thought differ from
the other occasions in nature not in fundamentad Kbut only in emphasis on one or
another of their constituting processes. By analeih the nature of our own ongoing
experience, we can validly extrapolate to the erpees of animals, vegetables, minerals
and subatomic particles. We are all, alike, eiietual occasions or complex groupings
of actual occasions. And every occasion makinglupf these societies is constellated
around a pole of awareness.

While there is a continuum of differentiations amgatcasions, Whitehead
suggests that we group occasions griades

The lowest grade of actual occasion, which corredpdo inorganic events,

experience the initial rush of feeling by meansvbfch they are causally affected

by the past in a very simplified and abstract waley interpret that rush of
feeling with a bare minimum of imaginative variatioBy and large, they simply
decide to perpetuate the past that they have eqmad without considering other
possibilities.

Medium grade occasions, which correspond to liengnts, experience the initial

rush of feeling in a fairly full and complex wain their process of interpreting

the past they regularly introduce novelty. As ofés not, they decide to
perpetuate what they have imagined rather than thiegthave received. In other
words, they respond to circumstances with noveptdions. In fact, Medium

Grade occasions are regularly introducing noveity the creative advance of

" See Shimony, Abner (1965) "Quantum Physics andPtilsophy of Whitehead." in Max Black
(ed.)Philosophy in AmericdLondon:George Allen and Unwin, Ltd.), and Shimdalin, Nature Loves to
Hide: Quantum Physics and the Nature of RealitWastern PerspectivéNew York: Oxford University
Press 2001).



occasions. Change is built into their nature aadifests as growth, decay, and

adaptation.

High grade occasions, which correspond to thinkiwnents, not only feel the past

in a very full way, interpret it with a great dedlimaginative freedom, and then

they present to themselves a variety of alternatigad consciously choose
among them.

As we proceed, we will be considering in some débta modes of interaction
among actual occasions of various grades. In¥Weetyill come to define the human
personality as a society of occasions of high grallieh is embodied in a society of
occasions of medium grade which are, in turn, endabith a society of occasions of low
grade, or inorganic occasion. Before we can mhisedefinition fully intelligible,
however, we will have to consider the structuraaial occasions in more detail. This
will be done in subsequent section of this essay.

One final result which falls out of our applicatiohthe Hermetic Principle is the
suggestion that all causal transmission may, ity taca transmission of feeling, or a kind
of impersonal memory.

Whenever any event is causally affected by anatent, the affected event is
feelingthe determinate qualities of the effecting eve®ay, for example, | am
prehending in this moment a past actual occasipadgime group of such occasions) that
were characterized by the property of rednesge lasred flash. | receive it into myself
as a felt experience. Now, how did a past actoehsion come to express itself (to
‘objectify itself’ in Whitehead’s language) as re@hly by receiving redness into itself
from some actual occasioniis past and passing that redness on unchanged; or by
receiving the objectification of some non-red ptiality, imagining red as a response
to that experience, and thdacidingto pass on redness into the future.

Now, if we define memory as an experience of pagéeeence, then we realize

that any causal transmission is an experiencepakaexperience, and so it is a kind of



memory® This identification of causal transmission witemmory will be a very useful
component of our understanding of personality sahand reincarnation.

Whitehead, thus, is suggesting to us that alliestiin the universe, including
ourselves, are composed of actual occasions. ©basis of this, we can apply the
Hermetic Principle and, in this case, we learn:that

All discrete events in the universe are, on tha@sdrops of experience.

When we, as observers, see an event being cae$atyed, it, in its own
subjective immediacyfeels those effects. To be causally affected is to. feel

When we, as observers, see the emergence of ahvettemovel qualities, on
some actual occasion has, in its own subjectiveediaty, engaged in an act of
imagination. To improvise is to bring new feeling® being through imagination.

When we, on the outside, see the indeterminacysdtiation resolved by a
particular event, on the inside of that event thexe been an act of decision. To become
definite is to decide among possibilities.

Actual occasions differ among themselves in themxo which they
emphasize one or another of their three primaryest@f functioning, and
thus fall roughly into three grades — inorganieging, and thinking.

All actual occasions come to have their determichgracteristics by a
process of feeling, imagining and deciding. Altasions in the future will
experience past actualities by feeling some poxiathe experiences which
constituted that occasion. All transmission ofsesuthrough time is a
transmission of experiences, or a flow of memory.

One of the issues that is preoccupying scientifought at this time is the notion
of “emergence.” If we view the evolutionary proses beginning with very simple, low
grade actualities such as sub-atomic particlesasmus, how can we account for the
emergence of new qualities in the evolutionary pssc The classic example here is the

example of “wetness.” There is no wetness in thiearse until both Hydrogen and

8 What we usually mean by “my memory” is just a jsattarly rich transmission of causes which
takes place through what we will soon define asragnally ordered society.



Oxygen have evolved, and conditions have ariseemndich they can suitably
combine. Whitehead would explain this by sayirag tivo hydrogen atoms and one
oxygen atom, finding themselves in just the right sf situation, mutually prehend each
other as elements in their respective pasts. €hel imagine the possibility of “water
molecule,” and then they decide in favor of thatgbility. Of course, both hydrogen
atoms and oxygen atoms are very predictable aimdstinvariably make the same
choice in the same situation. But @denosthere is important. There is always some
finite indeterminacy. Most atoms in certain sitaas will combine, but there are always
a few that will not. This tiny indeterminacy issjuhe scope of the freedom that the
actualities concerned can exercise. Sufficiersttgé masses of water molecules have,
for us, the property of “wetness.” So wetnesselall other “emergent properties” enters
the evolutionary process through the imaginativasiens of actual occasions.

These ideas outline the Doctrine of Panexperiestnal

METAPHYSICS AND SCIENCE

| trust that the last section has demonstrategldngsibility of a panexperientialist
ontology centered around the notion of actual docas In order for us to show the
applicability of this ontology to the phenomengefsonality survival and reincarnation,
it will be necessary for us to accomplish severatertasks.

First, we will have to generate, in terms of thigadogy, an interesting and

plausible definition of personality as such.

Then we will have to discuss the doctrine of thistleuworlds in order to form a

coherent and useful description of what it is ghawives in personality survival,

of where such a personality has its existence.

In order to accomplish these tasks we will havextamine in more detail just
how it is than actual occasions come into being, lzow it is that they interact among

themselves.



| am inviting you to enter into a kind of metaploaidiscussion that most people
can safely ignore -- except during those periakle,dur own, in which science and
common sense are undergoing crises of reorganizaBoth science and common sense
frame their explanations in terms of a set of babistractions. The abstractions of
common sense are given to us with the infiniteneds of natural language. The
abstractions of science gain their power from thbility to generate explanations for a
great diversity of phenomena using one, sufficiesitnple, and adequately coherent, set
of concepts chosen from among all such sets pewulity language.

Our society has devoted much of its intellectuabteces to the project of
describing all of reality in terms of the set obaxhctions used by science. While this has
been, in some ways, very illuminating, many of sbeentific discoveries of the twentieth
century -- relativity, quantum physics, and the@asingly reliable findings of all of the
parapsychological sciences — have defied explamatiterms of the basic abstractions
with which science began. Our current sciencesfitgklf in need of a fundamental
reworking of its basic conceptual underpinning.shitindamental reworking is the work
of metaphysics into which | am now inviting you.

Metaphysics is the critique of abstractibinScience, on the other hand, is the
exploration of realityn termsof a given set of abstractions. Metaphysics erasa
given set of abstractions, discerns their limftagplicability, and devises new sets of
abstractions to inform future scientific endeavors.

For several centuries, science (and the scientificgluenced portions of
common sense) have been attempting to use a abswhctions which describe reality
in terms of measurable inanimate processes.s#tisf ideas that we must replace if we
are to construct a new knowledge paradigm thatcaompass and transcend our
current, inorganically fixated, way of thinking.

Whitehead is presenting us a way of describingithigeerse that reveals it as
radiantly alive. In this universe, the flow of eggin spacetime is known as a

° Alfred North WhiteheadProcess and RealitfNew York:The Free Press, 1985). See especially
Part I, Chapter I, pp. 3-17.



transmission of feeling through vast societiesxgfegiencing, thinking, imagining and
freely deciding sparks of experience.

We have known the fascination of tracing a scientibsmology based on
interactions among the simplest possible physictifies. Now we have the opportunity
to deepen that fascination by imagining a sciantbsmology based on entities that are
simultaneously events (on the outside), and dropgserience (on the inside). What
corresponds, in the physical imagination, to catrsalsmission, or the flow of energy is,
in Whitehead'’s universe, a succession of expergreach of which feels the causal
power of its past, imaginatively interprets whdeels into a unified understanding, and
resolves the indeterminacies implicit in the fiefdprobability out of which it arises by
purposeful decisions.

A cosmology based on Whitehead’s ontology has niyt the power to account
for the existence of humdodies it also has the power to account for the intimate
texture of consciousness which we ourselves feel@ry moment. It also has, as we
will see, the power to transform our understandihmatter, space and time in a most
remarkable way.

In order to see how all this is possible, we wdl/B now to look more deeply into
the process through which an actual occasion com@$eing.

THE PROCESS OF CONCRESCENCE

Whitehead, as we have seen, calls this processghnohich actual occasions
come into being “concrescence.” Concrescenceeiptbcess of becoming concrete.
What is here meant by “concrete” grows out of ardigdn of “concreteness” which may
not be immediately apparent. We have come to eridomcreteness” with connotations
derived from the substance “concrete.” We nowadaiyk of concreteness as implying
solidity, density, heaviness, and resistance togba But Whitehead is here thinking of
“concrete” as the opposite of “abstract.” In thése, what is concrete is the fully



complex actual texture of things, while abstraddiare the residua left in consciousness
when all but a few considerations concerning thibsegs are held to be irrelevant.

To make this idea clearer, let us say we are cquitging a round red ball, and
we are trying to specify what its concrete readityually is. Clearly “round,” “red” and
“ball” are all abstractions from that concrete itgal We derive the abstraction “round”
by holding everything but shape to be irrelevaMe derive the abstraction “red” by
holding everything but color to be irrelevant, amel derive the abstraction “ball” by
holding everything but its function in certain humaastimes to be irrelevant.
Abstractions are the simple, general, sharablesideterms of which we generate
explanations of concrete facts. No attempt to actéor the concrete in terms of the
abstract will ever be wholly successful. Concretity is always more that the sum of
all the abstractions that we can derive from ibnbtheless, philosophical and scientific
knowledge are nothing other than accounts of ceaceality that we make in terms of
certain sets of abstractions.

Concrescence, then, is a very basic abstractiooharings into focus the way in
which a concrete reality in the universe comes @xistence. Concrescence is the
process through what we may indifferently call égedrops of experience, or actual

occasions, come into being.

The Causes Of Concrescence

We are here working on the assumption that the fewd entities which compose
ourselves and the world in which we live are acagmasions. We have named the
process by which actual occasions come into basngc¢rescence.” In order to
understand concrescence more deeply, we muslkdoisinto its causes. What is it that
causes a new process of concrescence to begin?

We will see that in order to understand the intiatof a new concrescence, we
must investigate four different types of causeedéhfour types of causes were first
identified in the works of Aristotle. Aristotledithe Western tradition an enormous

service when he analyzed causation into four typesterial, efficient, formal and final.



Material cause is the basic stuff out of which atitg is created, efficient cause is the
effect of the past on the entity in the presermini cause is the pattern of possibilities
out of which an entity forms its character, andficause is the purpose which motivates
the entity into being?

Scientists, though they focus most of their attantin efficient causes, actually
do take into account at least three of Aristotfels causes. Scientists speak of material
cause (the basic stuff out of which everything &de) in terms such as energy and
negative entropy, or fields of probability. Scistd speak of efficient cause as the effect
of the immediate past on the present. Scientsitd to thrust formal cause into the
background by imagining that all formal causati®ithie expression of one, uniform body
of “natural law” which is the same for all entitiaed which can be best expressed in
mathematical equations which describe invariamtti@hs among the results of
measurements. Scientists, however, positivelyctéfe notion of final cause. They
want to imagine that what happens is shaped byrrabsad efficient causes operating in
an invariant scheme of natural law, but they amemaaht in their rejection of final causes.
They want to imagine that nothing comes into beisaghe expression of purpose.

The four causes look quite different when they apgein an ontology of actual

occasions.

Material Cause

Whitehead calls the ultimate material cause “cvégtl Creativity is a primitive
notion in Whitehead’s system It is defined as ‘phecess through which the many

become one and are increased by one.” Concresaamite coming into being of an

9 The oldest and most famous example of the fousesis that of a house: The material cause is
the bricks, the wood, etc. The efficient causthesperson (or people) who build it. The formalsa is
the blueprint. The final cause is to provide hogsior someone. | am here defining formal causa in
slightly different way than Aristotle did. As | darstand it, Aristotle defined the formal causettas
character which a substance exhibits. In the etmithis ontology, there is no “substance” in gtatle’s
sense. The formal cause of an actual occasioheidfi¢ld of possibility out of which it arises. &h
particular character which the occasion comes teehia considered as an efficient cause for future
occasions.



actual occasion, assembles all of the diverseentif the past into one, coherent, unified
experience. Thus it is the process through whielmbany become one. And each actual
occasion is one of the many to be unified in fuwoacrescences. Thus, “the process
through which the many become one and are incrdasede.” There is no shadowy
and mysterious “substance” or “energy” in an orgglof actual occasions. Creativity is
the name for the fact that concrescences contmoedur, thus constituting the “creative

advance” of Nature.

Efficient Cause

The efficient cause of an actual occasion is theetn of its settled past. Note
that for actual occasions, tk#ficient causal effeaif a past occasion is also th@rent,
partial, experience of the experienziethat past occasion. Here memory and efficient
causation are synonymous terms.

The present experience of a past experience isduioj what Whitehead calls
“abstraction in objectification.” “Objectificatidrs the way in which a past occasion
becomes present as an object for a present occabmgay that there is abstraction in
objectification is to say that the experience thatirrent occasion has of a past occasion
is always less complete than the experience tlegbdist occasion had of itself.

For example, | have a very complex, very concrgfeaence of the person that |
was an instant ago. | know what that immediatelstpl” was feeling, imagining, and
thinking. However, the experience that | havehef $elf that | was an hour ago, when |
was eating breakfast, is considerably more abstractan bring into my awareness only
the highlights of what was happening at that tirvl past is present to me under
abstraction. Or, say | am on the beach and sitiing large boulder. That boulder is
objectified for me in a rather full, concrete wayfeel it's coolness, it's hardness and it's
massiveness. | see subtle features of its surf@aeif | pay attention to another large
boulder that is on the same beach, but at somedssable distance from me, it is

objectified only by an overall shape and a few auding visual details. My experience



of the distant boulder is more abstract than isemperience of the rock on which I am
sitting.

One of the most defining characteristics of ourezignce is the fact that past
fades. The full intensity and richness of our gagteriences, for better and for worse,
fades with the advance of time. An ontology oliatbccasions accounts for this feature
of experience in terms of abstraction in objectifion.

Earlier, we defined “prehension” as a sub-evenheconstitution of a complex
event, or as a drop of experience into which a dfogxperience can be decomposed.
The past is causally effective in a current ocaasi® a set of prehensions which are
called “material prehensions? There is one material prehension linking eachrging
actuality to every actual occasion in its pasts these material prehensions that impose
abstraction on the objectification of past occasioNote that some of these material
prehensions may not only abstract from, but effetyiexclude, some past actuality from
any direct participation in the current concreseenin that case, we say that the current
occasion “negatively prehends” those particulat pasasions? All other prehensions
are “positive prehensions,” or “feelings.” We widiturn to this function of material

prehensions when we explore the nature of spacéiraedater in this essay.

™ What | am calling “material prehension” is what We¢head calls “physical prehension.”
Whitehead'’s terminology leads to unnecessary camfiss particularly in the context of the doctrinfetioe
subtle worlds.

12 Whitehead generally maintains that past actuahsions cannot be negatively prehended,
though he is not entirely consistent on this poilt.the interpretation of Whitehead that | am deping
here, it is necessary to maintain that some pagabities can be negatively prehended. To antieifature
arguments, | will say that those actualities whérk not in the spacetime of the current prehenaien
negatively prehended.



Formal Cause

Clearly, an actual occasion cannot begin its cauenece without some material
cause (creativity), and some efficient cause fiist). But while these two causes are
necessary, they are not sufficient. In order fooacresce to begin, there must also be a
formal and a final cause. These two causes togatkavhat Whitehead calls the “initial
aim” of a concrescence.

The formal cause for an actual occasion is theesét of possibilities among
which it decides as it is becoming a settled factdl future occasions in the creative
advance.

While the past is present in an emerging occassatsanaterial prehensions, the
formal cause is present in an emerging occasi@nsas of “conceptual prehensions.” A
conceptual prehension is the experience of a ptigsds such.

The field of possibilities that can be exploredaébgoncrescing actuality is
dependent on the spacetime in which finds itseld, @n its position in that spacetime.
Because, as we will later establish, an ontologgabfial occasions allows for many
different spacetimes and, indeed, many differemésyof spacetime, in order to fully
specify the field of possibilities for a particulemncrescence, it is also necessary to
specify the spacetime in which a concrescencefwdlitself, and also its particular
position within that spacetime. This is also action of the formal cause. This issue of
the properties of spacetime is one of those mespdlyissues with which most people,
and, indeed, most scientists, rarely concern thienese But if we are going to
understand personality survival, we must form saaea of where it is that the deceased
personality exists after the death of its body, syekifying this location will require us
to form an understanding of spacetime which is gffigrent from that of mainstream
science.

When we come to a deeper consideration of the amafuspacetime in an
ontology of actual occasions, we will see thatpadfying the spacetime and the position

of an occasion, the formal cause also determiresd¢hasion’s grade.



As we have observed, scientists tend to considardbcause under the guise of
one, self-existent set of “natural laws” which #re same for all entities and which
require no explanation. In the case of actual aonashowever, the formal cause is more
personal and more intimate. Whitehead suggest®#th actual occasion gets its own
personal formal cause directly from the mind of God

This idea requires further explication. Remembat each actual occasion
emerges by a process of free decision among tbmattve possibilities with which it is
presented. If these possibilities were not sometmovdinated, then the outcomes of the
decisions made by various occasions would havelegance to one another, and the
universe would devolve into utter chaos. Thatdagt existence which provides the
initial aims for the various occasions must befdwtor which is ultimately responsible
for the all of the coherence which we do observihéuniverse. That factor must be
responsible for the very existence of what scientall “natural law.” It must also, and
simultaneously, allow the free choices by whichvidilal actual occasions come into
being. Whitehead identifies that factor as Goad Gor Whitehead, is (among other
things) that factor in existence which establistiesnitial relevance among all
possibilities, and which provides, for each newasian, a set of possibilities, coordinate
with its past and descriptive of its possible fegjramong which it can freely decide. In
this way, Whitehead reveals a universe that isonbt pervaded by freedom and
consciousness, it is also pervaded by Divine psisna

The result of this doctrine is a radically new urstiending of natural law.

Natural law, in this context, is no longer undeost@s a uniform and invariant set of
possible relationships among things that is saktert and requires no explanation.
Rather it is understood to be the expression aftetligent will that persuades the
universe of actual occasions into rich and cohepatierns of order by providing for each
occasion a set of possibilities which is coordinaitd its spacetime position, quite
possibly novel, and among which it can freely cleooBecause Whitehead understands
formal cause in this way, he presents to us a vsévi@ which natural law itself, not only
the entities which operate according to its rukegyvolving as an interaction among

divinely presented possibilities and the free cegiamong those possibilities which



bring actual occasions into being. In other wollbjtehead sees natural law itself as
the outcome of ongoing joint decision being mad&log and by actual occasions as
they concresce. The general configuration of férwaases which characterize the very
broad entity that we call our universe is, for Véhi¢ad, just one “cosmic epoch” among

others.

Final Cause

We are defining the coming into definiteness otatity as essentially the
making of a decision. The concrescence of verydoade occasions, occasions such as
guantum events, involve decisions made with a minnof imagination, and a virtually
indictable level of emotional and cognitive awaigne but they are nonetheless throbs
of decision.

If we take into account only the material, effidi@md formal causes which we
have so far explored, we can not yet understangeahenotion ofdecision A choice
made in the absence of a purpose is not a decisisrjust an outcome of “chance.” We
are developing an ontology of actual occasiond) ehevhich feels its past, interprets it
into a unified experience, and makes decisionsrdeggthe future.Decisions can be
distinguished from chance only by the presenceigigse The purpose which guides
the decisions that bring an actual occasion intogois that of creating maximum
enjoyment of value for itself and in its relevanture. Each actuality values itself and
because it values itself, has intrinsic value. d@leisions of actual occasions are
informed by a purpose, and thus they are the owtaainfree choices rather the outcome
of mere chance and necessity.

God, which is the source of the individual finalsa for each occasion, is
understood by Whitehead as an infinite, everlastoncrescence which is, itself,
characterized by a final cause. From the factrihaire, as we observe it, is
evolutionary, and is, thus, concerned with the pobidn of ever more complex and ever
more intensely subjective occasions, we may irifat God’s overall aim is at coherency,

depth, and richness of material, moral, and aastBgperience in the entire creative



advance. As we come to examine reincarnation, iNes&e that it is this divine
evolutionary intent is one of the factors that nsk&ncarnation intelligible in a universe
of actual occasions.

We will, in the following text, often refer to theitial aim, which is the formal

cause suffused with the animating power of thel ftaase.

The Phases Of Concrescence

We have now examined the fundamental precondifimnthe initiation of a new
concrescence. It is only when the material catieefficient cause, the formal cause,
and the final cause are in play that a new coneresccan begin.

Once these causes are in play, the concrescenoegoiothrough a sequence of
phases. Whitehead, through&uwbcess and Realifgxamines these phases exhaustively
and in many different ways. Here | will presentealy simplified analysis that is,
nonetheless, sufficient for our purposes in theags

The Initial Phase

The initial phase of a concrescence is just thareng of its four causes. Thus,
the initial phase of a concrescence takes placeydsan expression of creativity, there
is an inrush of feeling from the past in the forhaet of material prehensions, an inrush
of the awareness of relevant possibilities in thvenfof a set of conceptual prehensions,
and the imperative purpose to unify these prehessitto a coherent whole through a
process of interpretation and decision directetthéomaximization of value in the present
and in the relevant future of that occasion. Toisiplex field of causes must be in place
at the inception of any event, be it a sub-atoraitigle or a moment in our own stream

of consciousness.



The Middle Phase

The middle phase of a concrescence is its prodaagegpretation and decision.
The initial phase of the concrescence has endétthatappearance of a multiplicity of
material and conceptual prehensions. As the mipldése of concrescence proceeds,
new prehensions arise, each of which takes sond fstse initial prehensions as its
data, makes decisions regarding them, and objextifie results of its process as a
unified data for the other prehensions which folibwThrough this process, the
multiplicity of initial prehensions is graduallydurght to the point at which it can be
experienced as a coherent unity by one, final preioa.

When a middle phase prehension takes in (or prefeither several
possibilities, or several actualities and somegebssibilities, it can objectify them as a
“proposition.” The verbal statements of a progosimight be, for example, “balls are
round” or “that ball is red.” We tend to think pfopositions as certain forms of logical
statement. But Whitehead defines propositionsrituah broader way. He holds that
they are either combinations of possibilities, lIseecombinations of actualities and
possibilities, which are intrinsic to the processemterpretation and decision that make
up the middle phases of concrescence.

Whitehead makes an observation about propositteatsaill be crucial to our
understanding of spacetime in a universe of actoedsions. He brings to our attention
to the fact that every proposition which concercisialities must be couched in terms of
a “scheme of indication.” Let us say that | wanfdrm a proposition which could be
verbally translated as “that ball is red.” In ardler this proposition to have any meaning,
there must be some general scheme of order in tefrmbkich the meaning of “that” in
“that ball” can be specified. In general, we pdmtor indicate, specific actualities in
terms of their spacetime position. When | sayt‘tiell is red,” | am referring to the ball
that is “over there,” at some specific positiomretation to other actualities. Thus
spacetime is, among other things, a scheme ofatiditin terms of which specific

actualities can be indicated and woven into prdpms.



Our conscious perception of the reality surroundigg does not, in general,
show us individual actual occasions. Instead, @geascollection of complex objects in
spacetime. Each of these objects is, as we knomposed for us in the process of
perception. Cognitive scientists have analyzesl lerceptual process in terms of events
such as nerve cells and nerve ganglia. An ontobd@gctual occasions suggests that
what these nerve cells and nerve ganglia do, in ¢lven subjective immediacy, is to
form propositions. For example, if | see a balingwhere in my body there was an
occasion which synthesized all of the material pnsilons belonging to that ball into a
propositions which says, in effect, “those actigdishare in a community which can be
generally characterized by the term ball.” Thehkeiglevel occasion which | am does not
concern itself with that process of synthesisust gees a ball.

But in order for this complex process of propositibunification to take place, all
of the prehensions which are forming these prorstmust share a common scheme of
indication. As we will come to observe, this commszheme of indicatiois the

spacetime of the concrescence in which these psedrenare unified.

The Final Phase

The final phase of a concrescence is the one, eangwrehension which
prehends the totality of the initial material armhceptual prehensions woven into a
coherent whole, and shaped by decisions regartinglevant future. In the process of
forming this final satisfaction, the concrescenas,under the impulsion of its final
cause, decided for or against all of the possigslicontained in its initial formal cause. It
has resolved all of its initial indetermination dmetome fully actual. The objectification
of this final prehension is the “final satisfactiaf the concrescence. It includes within
itself the unified perspective on the past whiah tlecasion has achieved, and all of the
intentions which it has formed concerning its fetuiVhile the initial formal cause is

part of the “initial aim,” the actual intentions wh the occasion forms for its future are

13 Whitehead calls this “perception in the mode efgentational immediacy.”



called its “subjective aim.” It is the final sdistion which is “superjected,” or, in other
words, it is the final satisfaction that is objéetd by material prehension for all future

occasions.

CAUSAL RELATIONS AMONG ACTUAL OCCASIONS

We are working our way towards a full definitionprsonality. In order to get
there, we will have to understand the various wayghich occasions group together to
form more complex structures, and in order to au,tiwe will have to examine briefly
the different kinds of causal interactions amongaococcasions that makes those
groupings possible.

Every actual occasion superjects itself, or hasaeeffects on the future, in three
different ways.

First, there are certain material prehensions wthieloccasion passes on to the

future essentially unmodified. For example, anagaan in the route of occasions

constituting an atom may pass on to its futureaimsation realities from its past
just as they were received, with an absolute mininofiimaginative
interpretation. This kind of transmission is eglffrdominant among low grade,
inorganic occasions, and this is one of the fadtwais makes the methods of
physics so relevant to the analysis of causalaetens in the physical world.

Second, the propositions that are formed duringi@stence may also be passed

on to future occasions and have significant cagffatts upon them. This

happens in at least two ways:

o First, the propositions that are involved in thestouction of a perceptual
object are regularly passed on from occasion tasioa. For example,
when | see a chair, I, myself, do not do the wdrkymthesizing that chair
out of a multiplicity of individual material prehsions. Rather, some of
the occasions constituting the route of perceptwough my body do that
work. There is some high grade occasion whichlfirsynthesizes the

complete chair perception, and passes it alongetannits fully completed



form. What has been passed on to me is esserdiaklyy complex
proposition, synthesizing a large group of matgrre@hensions into a final
proposition which predicates “chairness” of thailugy. Again, if | look
into my memory and remember the chair upon whisht lat breakfast, it
is the entire perceptual object “that chair,” whigxperienced then, that
is being passed on to me now.

o Secondly, when a concrescing actuality prehend§iriaksatisfaction of
some higher grade occasion in its past, that paatdatisfaction may
include in it propositions specifically relevantttee current concrescence.
For example, let us say that at some time in tis¢ lpaas speaking with a
co-worker and lost my temper. Also, shortly afteat | formed a
proposition with the verbal form “the next timerhapeaking with that
co-worker, | will not lose my temper again.” Nouiind myself speaking
with that co-worker again. | now remember (I arasaly affected by)
that earlier occasion in which | formulated my lgeo That proposition is
now objectified in me and (hopefully) modifies myrent behavior. This
type of causation by proposition is also the wawimch we control our
own bodies. Say, for example, that | want to mawyearm. | first
compose in my own concrescence a proposition ssi¢img arm should
extend outward from my body parallel to the flooihat proposition
becomes an attractive possibility for the occasmnay nervous system,
and they, in turn, translated my proposition intogmsitions relevant to
the muscle cells of my arm. Assuming the condgiare right (as they
often are), the muscle cells of my arm then mova imanner which
realizes my proposition. Thus, in an ontologydatual occasions, it
becomes clear that our thoughts have causal poveerfature events both
within and around our own streams of being.

Third, an occasion may be one of the formal canfesrtain occasions in its
future. This mode of formal causation is, as wi later establish, important in

understanding the continuity of personality.



Fourth, an occasion partially determines the foroaaises of the occasions which
serve as its own prehensions. This particular neddausal influence will be
discussed in the following section.

EMBODIMENT

One of the mysteries which we have to explicategfare to form an
understanding of reincarnation and of personalityisal is the peculiar relationship
between a body and its personality. If there isgo be personality survival, there
must be some way in which the personality, which, @&fter death, exisivithoutthe
physical body, must, at least during its waking, libe fully presenin the physical body.
We will call the relationship of a personality te body “embodiment.” This relationship
is one between a high grade concrescence andéleet grade occasions which are
serving as its prehensions. This idea requiressssxpansion?

Let us examine a moment in our own stream of consciess in light of the
distinction between concrescence and prehensiothid moment, | am a consciousness
located at a center around which all of my expessrare ordered into a complete,
intelligible whole — my individual experience ofetluniverse. Everything that has
happened in my spacetime past, back all the waly toeithe beginning of the universe is,
however negligibly, causally relevant to me andipexperience of my world now. We
say, that | feel, or have a positive material pnsien of every past actuality in my
spacetime. In my waking life, however, my matepighensions of the surrounding
world come to me through that part of my immedpdst which constituted my own
body a moment ago. Thus the vast majority of tiistiplicity of actualities is shielded
from me, or put below the threshold of my wakingstousness, by layers of

prehensions intervening between me and them. Whata relatively high grade

14 The following exposition is not a presentation \Whitehead’s ideas per se, but rather a
presentation of my own reworking of Whitehead'saisle For a fuller consideration of the differences
between my ideas and Whitehead’s, see Appendix 1.



occasion, generally enjoy are just those preheasadmnch are in my immediate past, and
are of a grade at, or just a little below, my own.

For example, | am sitting at my desk in my offiogy visual field has a computer
screen at the center of its focus, and moves oferand more vaguely towards the edges
of the room. Presumably, the visual field is mesticby a hierarchy of occasions
beginning with the living concrescences of senseilis, and proceeding through a route
of higher and higher grade occasions which, quatsyappear as subsystems of my
body such as sensory cells, nervous cells, nemgligaand my brain. In any case, the
visual picture that | see comes to me all at orites a sub-drop of my experience, one
which takes in objectifications from occasionsdrefit in time and below it in grade,
synthesizes them in some manner, and passes thesmmas a complex sub-drop of
my own experience.

The one concrescence that is “me” in any given mgaknoment directly prehends
the physical world through a chunk of visual exgece from an occasion which
synthesizes the inputs from my eye, a chunk oftandexperience from an occasion
which synthesizes the inputs from my ear, a chdngroprioceptive and kinesthetic
experience from an occasion which synthesizesnat$ from the various sensations in
my body, and chunks of gustatory and olfactory eepee from occasions which
synthesize inputs from my nose and tongue. Theralao other chunks, of experience
such as chunks of emotive experience from occasitich synthesize the experiences
of my internal organs, and chunks of imaginal eiqrere which present to me

experiences of possibilities, of dreams, and soach of these synthesizing occasions

15 The word hierarchy as it is used in this essayiesarno connotation of domination or
submission. It is merely a name for a transitivelision relationship which can be used to ordeneso
group of entities. Inclusion is a relationshigpuch that whea | bandb | ¢, thena | c.



is a direct prehension in my momentary concrescehta sense, these prehensions are
the constituents of my being. Prehensions are Wwérat made of®

So any one moment in my stream of conscious expegies constituted by a set
of prehensions. These prehensions are concresceniteir own right. But they are
concrescences of a lower grade, and there is a$pelationship between the formal
cause of my concrescence and the formal causéssé tower grade occasions.

We can understand this special relationship amongdl causes by remembering
that an actual occasion cannot make any decisiefosebit has begun its process of
concrescence, and that that the beginning of acoeerescence requires the co-arising
of its four causes. Since a new concrescence taecale its own position in spacetime,
that decision must be part of the formal cause whipulates the field of possibilities
that the new concrescence will explore. The effiticause of the occasion comes, as we
discussed earlier, in the form of a set of matgniahensions of the settled past. The
formal cause comes as a prehension of the mincdf & of the ultimate source of
universal order. But the spacetime position inclitthe concrescence is to take place is
also conditioned by the formal causes of highedgm@oncrescences which are in process
of becoming. So the formal cause of the new oocasiust also include conceptual
prehensions of these higher grade concrescencashiohn it will ultimately serve as a
prehension. When the formal cause of an occaaudes conceptual prehensions of a
higher grade actuality in process of concrescemeesay that the higher grade

concrescence smbodiedn the lower grade concrescence.

6 Whiteheadian scholars will notice that the arguimémat | am presenting here is slightly
simplified. | have chosen to present the decontiposimy concrescence as the formation of presemtati
immediacy by the hierarchy of occasions constitutime body. | could also decompose my concrescence
into series of genetic phases, working up from ntprehensions and conceptual prehensions thrthegh
formation of propositions, the testing and reforatidn of those propositions against the data of the
material prehensions and ending in the final satigdn. Whitehead never fully reconciles these two
accounts of the perceptual process. | am intangehese two accounts as different ways of raigrto
the same thing. In other words, | am proposing tzaious cells and organs of the body are actually
functioning as material prehensions for the ocewsif its personally ordered core. | am aware tiatis
not Whitehead'’s explicit position, but | am conwdcthat it is an element in a rethinking of Whitati's
system so that it that will both satisfy variousuies that are outstanding in Whitehead scholaestdpwill
better adapt Whitehead’s ontology to the purposeexgiressing the mystery of embodiment and the
doctrine of the subtle worlds. | intend, in then&uture, to illuminate this revision in a bookdgh essay.



When a higher grade occasion is embodied througiteasion of lower grade,
the higher grade occasion is not coercively coliigpkhe lower grade occasion involved.
Rather it brings about a difference in the specdinge of possibilities among which that
lower grade actuality will decide. Process theglaghich has grown out of Whitehead’s
work, makes much of the fact that the relationgl@jween God and the actual occasions
is one of persuasion, not one of coercion. Wehare suggesting a strong analogy
between God'’s relationship with actual occasioreslwend, and the relationship that a
high grade occasions has to the set of lower gaatleal occasions in which it is
embodied, on the other.

| objectify the physical world through prehensiamsvhich | was embodied.

That is, those occasions in the physical world Whncluded in their formal causes a
prehension of my own formal cause are objectifreche with particular clarity. But the
border between my body and the rest of the worttsabrupt. In some sense the
entirety of my past is a kind of extended body, #aformal causes of those occasions
resonate with my own to some extent. Those pastsigns in which my own
personality was embodied resonate strongly withpergonality, and are thus objectified
more fully in the present. There may be many diffé degrees of resonance in my
relations with various occasions in my past. T@dRktent that the formal cause of an
occasion of some given grade lower than mine s&st with my own formal cause, |
experience it as having been part of me. To thengxhat its formal cause is at odds
with mine, | experience it as separate entity.y fivigernails are less “me” than are my
heart and my brain. The prehensions of my phys$icdl, as they get lower in grade, are
less and less influenced by my formal cause, amdatmal causes of occasions outside
of my body are, in spite of the modest resonanaerttust be there if | am to prehend

them a tall, most often indifferent to, or everodtls with, my own specific formal cause.

Summary Of Remarks on Embodiment

A concrescence is a discrete individual; it isoien particular free atom of

feeling, interpreting and deciding. But variougtter grade occasions may also be



embodied in it. Each higher grade occasions isoeleld through a lower grade occasion
just to the extent that its formal cause is resomath the formal cause of that lower
grade occasion. In a certain sense, the entifatygast is my body. But those
occasions in the past which had a conceptual psatrenf my formal cause as an
element of their formal causes are the ones inhwvhwas embodied. They are
particularly mine.

Any actual occasion is a free experience in its agint, and also, potentially, a
prehension for other, higher grade occasions. Mahyes are embodied through any

given drop of experience.

THE GROUPING OF OCCASIONS, THE MYSTERY OF AUTOPOIHS,
AND THE DEFINITION OF COMPLEXITY

Based on patterns of causal transmission among, thetml occasions tend to
organize themselves into larger groups. Whiteluadld these groups “nexus.” There are

two types of nexus which we will consider here, 1social nexus and social nexus.

Non-Social Nexus

Non-social nexus are groups which occasions forrmbgual efficient causal
interactions among themselves that do not involeeadination of formal causes. Non-
social nexus can, to a large extent, be explaingéerms of efficient causation alone, and
these are the nexus to which physical science éasteld so much of its attention.
Examples of non-social nexus include quantum gasticot involved in higher level
societies, rocks, desks, clouds of gas, crowd®ople on city streets, and dissipative
structures such as whirlpools. These are groumhgscasions in mutual efficient
causal interaction. Each occasion in these neasgust its own, independent, formal
cause. Occasions in a non-social nexus take auouat other actualities with which
they are interacting, but the field of possibiliich they are exploring is essentially
independent from the field of possibility being &tpd by those other occasions. A non-



social nexus emerges out of the actions of itstdolesit occasions, but it is not guided by

an overall aim of any kind.

Social Nexus, or Societies

Social nexus (or societies), on the other handfudiyeself-organizing. A social
nexus is an autopoietic systfmAn autopoietic system is one which, draws it®iow
boundary within its environment and, through iteigion, creates the materials and
processes necessary for its own continued operafiorautopoietic system is a
homeostatic system which keeps steady just thaseneders which support its own
continued existence.

Now autopoiesis, though it has achieved some fairtlespread acceptance as the
fundamental character of living systems, is stiiltgg mysterious. Complexity science
has evolved some fairly convincing understandirfgdissipative systems in terms of
attractors in phase space, but the transition filmsipative systems into autopoietic
systems is not at all understood. It is rathetuedgsuggested that autopoietic systems
are just more complex dissipative structures. theowords, in harmony with the
reductive project of mainstream science, it is as=iithat social nexus can be reduced to
non-social nexus. But this understanding failatifeast two different ways.

First of all, this reductionistic approach givesnasway of understanding the
unified consciousness which inhabits, or is emhsbtieough, the component subsystems
of an autopoietic systef. For example, it seems clear that a living ceirisautopoietic
system of many complex molecules. But a cell astthe expression of its own, unique,
unified subjectivity and it explores a set of pbdgies entirely different from the set of

possibilities explored by its constituent moleculékw are we to explain that higher

" For a much richer analysis of the notion of autegis, see Eric Jantschihe Self-Organizing
Universe (Oxford and New York:Pergamon Press, 1980). Aldmave analyzed the logic of autopoiesis
much more fully in Eric Weisself-Organizing Systems and the Phenomenologyraf, Minpublished.

18 Christian de Quincey has dealt with this issueenritie name of the “binding problem.” While
my solution differs from his in detail, we are apaching the same problem in a very similar spifiee De
Quincey, Op. cit., pp. 230-235.



level, unifiedexperienc@ Scientists are mute on this question. Ken Wtipeaks of a
“hierarchy of holons,” but he does not, as far ksdw, address the specific question of
how these successive levels of the hierarchy fowerirtdividual consciousness that
characterizes the higher level holons that formagroups of lower level holors.
Here | would like to suggest that a social nexusp@ety, or an autopoietic system comes
into being when a higher level occasioembodiedn a nexus of lower level occasions.
This would imply that every moment of an autopaistystem is, to a significant
degree, the expression of one overarching conanesdeat is of a higher grade than that
of any of its constituent occasions. Thus an auiijz system can only come into being
under the influence of some actuality that is bfgher grade than any of its constituent
occasions. It is possible that the lower gradasions may, in some sense, create the
higher level occasion which orders them into aetyci For example, we may speculate
that a sufficiently complex, non-social dissipatsystem creates the conditions in which
a higher grade occasion comes into being. Thisdrnigrade occasion then influences the
formal causes of the subsequent occasions in ib&ipdtive system so that the
relationships among them become considerably nmbireate. This would be the
coming into being of a living system. It is alsaspible, as Sri Aurobindo in particular,
and the esoteric tradition in general, suggeséd,ttirere are pre-existent high grade
actualities that may be seduced into involvemetit tie lower grade actualities of the
physical world when those occasions self-orgame patterns that it finds interesting.
In any case, we now have this definiti@nsociety, or an autopoietic system, comes into
being when the occasions of which it consists Inastade in their formal cause
prehensions of the formal cause of a higher gramleescence contemporary with them.
In other words, all of the members of an autopoististem are functioning as
prehensions for a higher grade concrescence wii@mbodied through them. An

autopoietic system is an instance of embodiment.

1 wilber’'s works are voluminous, and my acquaintawit them is mostly through Ken Wilber,
Sex, Ecology, SpiritualityShambhala 1995). | am aware that he has advameey theories since that
time, and perhaps his later works address thigissu



A second difficulty with the reductionistic integiation of autopoiesis is that
fails to account for the “coordination of spontaiesi®® among the occasions that make it
up. Consider, for example, the physical human kaslgn autopoietic system. The
system consists, at one important level, of livietjs. Each of these cells is, in every
moment, a concrescence in its own right. It heswn life, and it makes its own free
decisions. Nonetheless, the free decisions of¢lie are somehow coordinated for the
benefit of the body as a whole. When the cellakrut of this field of coordinated
spontaneity, we call them “cancerods.”

In a non-social nexus, there is a continuity ofsemuthat tends to enforce a certain
uniformity of behaviors, but an exercise of freergjaneity on the part of the members of
that occasion will simply cause, to some exterd,titeakdown of the nexus as a whole.
For example, consider the non-social nexus cotistifan iron key. If some of the
individual occasions in that key decide to relatsame system of occasions constituting
a water molecule, then the key will begin to ruBtt in a human body, the various free
decisions of the cells in my arm, for example, wdbrdinate themselves in the context
of some movement of that arm suggested by the higkiel occasion that is partially
embodied through them. The only way that we caowat for a “coordination of
spontaneities” is on the basis of a coordinatiofoohal causes. If an occasion is going
to make free decisions in the service of a highgamization, then the very possibilities
that it is missioned (by its formal cause) to explmust be, to a significant extent,
conditioned by the formal cause of some higher gaxtuality.

In short, the idea that a higher grade occasiorirdarence the formal causes of
some system of lower grade occasions allows usdoumt for the emergence of
autopoietic systems, for the coordination of spoeiizes among their constituent

occasions, and for the unified consciousness wsnctiearly inhabits such a system.

2 This phrase was used in this context by Whitersadewhere irAdventures of Ideas| have
not yet found the specific reference.

2L All of the scientific approaches to cancer haveued on efficient causes. The ontology being
developed here suggests rather that cancer résuttsa breakdown in the coordination fofmal causes.
This interpretation would support the findings af/phoneuroimmunology, and may open up further lines
of research in that area.



This way of understanding autopoiesis also enaldds give a clear definition of
the term “complexity.” Complexity is a very impartt notion in contemporary scientific
thinking. Teilhard de Chardin, in his attempt tanhe a scientific understanding of
evolution, saw it is a progressive developmentooifiplexity/consciousness.”
Complexity has since become such an important nakiat people speak of “a science of
complexity.” But no one has succeeded in givingtdrm “complexity” an adequate
definition. It seems that we can recognize re@atomplexity among systems, but all
attempts to frame a definition of complexity in plyrquantitative terms have failed. In
an ontology of actual occasions, complexity isracfion of grade. The higher the grade
of an actual occasion, the more concrete is itjgailication of it's past, the more
elaborate the pattern of prehensions that constitsiinterpretative process, and the more
elaborate are its processes of decisions. Ataheegime, the higher the grade of an
occasion, the more intense is its conscious expegieHere we see the intrinsic
connection between complexity and consciousnesdthknard de Chardin was
obscurely grasping. In the physical world, we say that the higher the grade of the
occasion that is embodied in a system of physiceasions, the richer are the patterns of

efficient, formal and final causes that are at pray, and thus the more complex it is.

Societies With Personal Order

There is one particular form of society which valay an extremely important
part in our understanding of personality. This/igt Whitehead calls “societies with
personal order.” A society with personal ordes society which consists of a succession
of individual occasions which follow each otherialy, like pearls on a string. To be
slightly more precise, we can say that a societydeasonal order when there is a route
of occasions such that each emerging occasioratrrolute identifies one particular
occasion of its own grade, in its immediate pasitsaunique predecessor. There can be
no personality unless there is a society with pekorder at its core.

We ourselves, the very most intimate part of oweslvhich we call “me,” are

societies with personal order. There is only arsance of “me” in each moment. When



| look into the immediate past, | can identify qraaticular occasion there that was “me”
in that moment. That past occasion found oneq@dati occasion in its immediate past
which it considered to be “me,” and so on for samportant range of the past.
Wherever we see an autopoietic system, the higthegrancrescences which are
embodied in that system from moment to moment lavays members of a society with
personal order.

We usually think of personally ordered societiea asute of transmission for
efficient causes. For example, the person thatd aamoment ago has an enormous
power of efficient causation over the person thadw am. | receive from that last
moment all of its emotional intensity, all of itagning intentions, and much more. But
in order for this flow of efficient causes to canie, there must also be some continuity
of formal cause from occasion to occasion as walthis case, we would have to say
that the formal cause of one occasion in the sp@dargely identical to the formal cause
of its predecessor. The continuity of formal caisseever perfect. Each occasion has its
own unique formal cause and thus its own persoosgipilities and its own individual
freedom. Nonetheless, there is a sense in whig @ecasion in a personally ordered
society has acted as a partial formal cause fauitsessor in that same society.

To see why this is necessary, consider the situati@a society with personal
order just as its current member reaches its §aasfaction. The occasion that is ending
fully anticipates its seamless continuation in &eobccasion in the immediate future.
But unless a new concrescence is initiated witbraél cause largely identical to that of
the old occasion, the expectation of continuityl W thwarted. In more intimate terms, |
could say that | fully intend to finish this senten However death might intervene
between any two letters. Only if the ultimate seuof order in the universe sees fit to
initiate a suitable concrescence through which emg@nality can continue will my
expectation of further survival be fulfilled. Ihis case, we would have to say that the
formal cause of one occasion in the society is &mmnder the influence of the formal
cause of its predecessor. If we bracket out tteevantion of God, who makes the final
decisions about formal cause of any new concresgeve could say that the past

occasion has acted as a formal cause for its ssmciesthe personally ordered society of



which it is a member. Thus personally orderedet@s are an ongoing flow of both
efficient and formal causes in the creative advance

We see that the world around us is filled with peedly ordered societies.

Atoms, cells, organs, and all organic beings arequ&lly ordered societies. Evidently
societies with personal order are an important imayhich the world of actual occasions
focuses and intensifies its experience of valud,eudently God, when it is possible,
favors the continuation of such societies.

The use of the word “God” in this context may bealeading. Recall that we are
using the word God primarily to refer to the ultt@maource of order in the universe. We
have defined this source, however, not as a fixatbp of mathematical relations, but
rather as an active intention towards order, hare@ohcomplexity, and richness of
experience in the universe. When we say, theretoat God favors the continuation of
personally ordered societies, we are just sayiagttiose societies are a singularly
effective way of achieving higher value in the ¢remadvance, and thus the factor which
brings order into the that advance tends to engeauttae continued existence of such
societies.

Most of the societies which we observe in the ptatsivorld are “corpuscular,”
which is to say that they are partially composetbofer grade societies which are also
personally ordered. For example, the society whenm in the physical world is
composed or organs which have their own persomi#@rorThose organs are composed of
cells which have their own personal order. Ultielamy body is composed of atoms,
which are the lowest type of personally orderedesms in the physical world. The sub-
atomic particles of which those atoms are compaoeedot have personal order. We
could say that the lower border of the macrosceogdd is the first emergence of

personal order in the atoms.



A PRELIMINARY DEFINITION OF PERSONALITY AND A WAY OF
UNDERSTANDING REINCARNATION

At this point, we have sketched out the developrméatconceptual apparatus
which allows us to form a preliminary definition lsfiman personality, and which allows
us to explicate the phenomena of reincarnation.

We can now define the human personalita @ersonally ordered society of high
grade (mental) occasions which is embodied in aahnohical system of lower grade
personally ordered societies.

Every member of the personally ordered society Wwh@am comes into being
with a formal cause that largely identical to thenal cause of its predecessor. Every
member of all of the lower grade societies in wHialm embodied includes in its formal
cause a conceptual prehension of that same formakec While, to some extent, |
prehend all of the occasions in my body (e.g. iofd@dback | can come to identify and
to control the activity of single cells), it is genally the case that | prehend the lower
grade actualities in my bodliroughthe higher grade societies that order them. | am
generally aware of my “eye consciousness,” my temsciousness” and the
consciousness which orders the inputs from my ateeses. | am also aware of my
“heart consciousnes$“my “belly consciousness” and so on. These organ
consciousnesses generally objectify themselvemasi@al tones. Each of these
subsidiary consciousnesses is a personally orde@dty of actual occasions. | am also
aware of other such societies, which may ordeouarinputs from various organ
systems, and which | can identify as my “sub-peaitbas,” or as “complexes in my
psyche.”

This personally ordered society that | am canntaia in existence without the
cooperation of the ultimate ordering factor in timéverse. Since it is God that

establishes my initial aim (my formal and final sayin every moment, only if God

22 When we understand the heart consciousness topeesanality in its own right, it is not so
surprising that people with heart transplants ofted that memories and personality traits from domor
of that heart come into the personality of the peadity of the recipient along with the physicagan.



decides that the continuity of the society thaavénbeen until now is important will God
bring an occasion into being which is missioneth® perpetuation of that particular
line.

If we remain with the idea that all existence iggibally embodied, then the
personally ordered society that | am can only eagsiong as my body supports it. At
some point, the conditions which permit my contshegistence cease to obtain, and |
cease to exist. | am then dead. Meanwhile, newamubeings are being conceived. In
each new human being, there will be some occabkanig the first member of that
particular personally ordered society. The quesiohow will God constitute the
formal cause of that occasion? Remember thaticudating that formal cause, God is
first aiming at maximum richness and coherencexpédence, and second, in service of
that aim, God is taking account the whole of thtex past. If God were to form the
formal cause of the first occasion of a new humaindby taking into account in a way
that is largely identical to the formal cause taimated the personality of a deceased
human personality, God would be making the universea more interesting and
coherent place. If God ignored past personallgd societies in forming the formal
cause for new ones, God would be wasting a valualeurce, and impoverishing the
universe. In other words, the very same logic Wiéads God to perpetuate the society
which | am from moment to moment in my current ifél most likely lead God to
perpetuate this same society in future human beigsis, in terms of the metaphysical
system here being developed, it seems entirelypnadie that there would be continuity
of formal cause across successive personalitiesen And this is just what we mean by
reincarnation.

It is interesting to note that the ontology we degeloping does not require
contiguity in physical space-time as a conditioraftinuity. The initial aim of a
deceased human being, with all of its unexploresbiilities, may take up its career
anywhere in the future of a given death. Also,dbetinuity we are here proposing is not
mediated by any chain of efficient causes. Itc®atinuity of possibility and a
continuity of purpose more than it is a continwfyspecific bodily, emotional or mental

traits. Continuity of identity is not dependenta@mtinuity of memory.



Continuity of memory within the stream of persotyais dependent upon two
factors. First, there must be some continuityoofrfal cause so that | can recognize the
occasion which | am objectifying in memory to bpast “me.” Secondly, there must be
some similarity of meaning and feeling through whican access the memory: for
example, | remember those occasions earlier inif@yhich, however far away in space
and time they may have been, are most relevahetoccasion which is having the
memory. But | know that there are many occasiamay past which | do not now
remember.

When a reincarnation takes place in circumstandeshiclosely resemble the
circumstances of a recent death, then there maptbenly a continuity of formal cause,
but also a continuity of memory, triggered by thmikarity of the environment. Also,
since, in the context of this ontology, memoryasigal influence, it is easy to understand
how the circumstances of the past personality feayexample, the circumstances of its
own death and of the wound that caused it), mayp Ipaaysical effects in the formation of
the new body. The memory itself, which is opemfiom the moment of conception,
may be a causal influence in the formation of #tad, and may result in lesions on the
new body that correspond to the wounds that ten®dhtne life of the old body.

To the extent that the circumstances of the neth laire remote from the
circumstances of the old birth, however, there Imagn entire absence of mentally
conscious memory, and no readily discernable infteeof the past body on the new one.
But even when there is a great distance in circantg among the various births, it may,
under certain conditions, be possible to recovanorees of a relevant past life and to
recognize them as my own. This explains “pastriitemories” of lives that took place in
the distant past.

Whether or not there is any visible or conscioustiomity of memory, however,
the similarity of formal causes between occasiorthé new incarnation and occasions in
the old incarnation do establishes some importaerfor the flow of memory, or of
efficient causal influence. As we have seen, tieer® continuity of personality without
a partial continuity of formal cause. It is becaw$ the partial continuity of formal

causes for the occasions making up my life thaviehespecially rich and easy access to



my own memories. This rich flow of efficient causdluence through personally
ordered societies will continue if there is reimztion in the sense here defined. This
causal influence from all of the past occasions personality, influences within and
among lifetimes, is one of the things that is mdmnthe termkarma

Note that karma, in this sense, is not the crud®naof reward and punishment
that finds a place in some popular religihs/Ne must understand karma first as it
operates in a single lifetime. My personality ist@eam of occasions which share a
largely identical formal cause. That is to say, peysonality is exploring a certain range
of possibilities throughout my life. But as | graMer, my past decisions become
efficient causes that strongly condition the achaasibilities which | can explore in each
new moment. Both the good decisions and the baididas which | have made enrich,
in some way, the actual field of possibilities amavhich | can decide in this moment.
There is the outer karma which is the effects ofdagisions on the circumstances of my
life, and the inner karma which is the lessons kinaive learned. My personality is
deepened by my karma. Karma, in a broad sensi®e ischness of efficient causes
pressing on the present as a result of my passidasiand the actions in which they
resulted. When there is reincarnation in the séese being explored, the new
personality starts its life with some subliminabkviedge of all of the lessons learned by
past personalities with which it shares commonalftiormal cause. The results of my
past actions have blended into the general evalatiosituation, and may have little or
no discernable effect on a new incarnation. Betitimer karma may have a strong
influence on all of its future personalities. @lcse, each personality is new. It finds
itself in a new body, in new circumstances. Eaotasion of the new personality has its
own, purely individual, moment of freedom. But thsdom that those occasions brings
to bear on the decisions that they make depengsrinnot only on decisions that it
made in prior portions of its current incarnatibnt also on decisions that were made by
its previous incarnations. My karma is the memongthe efficient causal power, of all

of the occasions through which my own personaliég wmbodied in the past.

% For a deeper exploration of the notion of karne® Sri Aurobindo;The Problem of Rebirth
(Pondicherry: Sri Aurobindo Ashram, 1994).



Thus, with the ideas that we have developed thusviacan now define the
human personality, we can account for its reindawnan an interesting way, and we can
form an illuminating, though partial, definition k&rma.

As | have shown at some length elsewlféi@d as many scientists are now
coming to realiz€, Whitehead’s metaphysics is the best philosoplsigsiem with which
to address the perplexities that have been int@dlinto our civilization by relativity
and quantum physics. Here we see that Whiteheaditdogy is also, in the form here
adumbrated, adequate to understanding the phenoshesiacarnation and karma.

In modern times, we have neglected the study oh&bicauses, and of the ways
in which such causes are transmitted from occasi@ccasion. This is one of the
crucial studies that must be undertaken if we aget/elop a fuller understand of the
phenomenon of reincarnation.

We will now turn to an examination of the issugyefsonality survival.

THE NECESSARY CONDITIONS FOR PERSONALITY SURVIVAL

Personality survival is logically independent ahiarnation. Reincarnation
involves a continuity of formal cause across vasiepisodes of physical embodiment,
with or without a continuity of mentally consciomemory. Personality survival, on the
other hand, involves a continuation of the persondrmed during a lifetime, with
much of its memory and much of its character intactl without any continuation of the
physical body in which it was formed.

In this section, we will explore the following quiess:

24 \Weiss,The Doctrine of the Subtle Worlds cit.

% See, for example, Abner Shimony,. "Quantum Phyaius the Philosophy of Whitehead." in
Max Black,. Philosophy in AmericglLondon: George Allen and Unwin, Ltd., 1965); ShimMalin,.
Nature Loves to Hide: Quantum Physics and the NatfrReality, a Western Perspectiidew York:
Oxford University Press, 2001); Michael Epperso®uantum Mechanics and the Philosophy of Alfred
North WhiteheadFordham University Press, forthcoming in May 20dimothy E. Eastman and Hank
Keeton (Eds.)Physics and Whitehead: Quantum, Process, and Eemqpez(State University of New York
Press, January 2004).



How is it possible for a personality to survive thesath of its physical body?
Where does the personality exist after its bodyched?

How can such a personality communicate with th@segnalities that are still in
physical bodies?

How Is It Possible For A Personality To Survive TheDeath Of Its Physical Body?

David Ray Griffin has pioneered the effort to aatioior personality survival in
terms of an ontology of actual occasiéhs.

His proposal involves three elements.

First, he defines personality, more or less as avelidone, as a personally
ordered society of high grade occasions that isoehebl in the corpuscular, hierarchical
society which constitutes its physical body.

Second, he points out that perception by meanseo$énses is just one particular
instance of a more general mode of perception gnsef which actual occasions form
relations with the past. In Whitehead’s languauggception through the senses is
perception “in the mode of presentational immedjaloyt perception in the mode of
presentational immediacy is built up out of pera@ “in the mode of causal efficacy.”
Perception in the mode of causal efficacy is jusatwe have been calling “material
prehension.” It is the direct relationship whiagh@ccasion forms with other occasions in
its past. So, for example, when we prehend theopethat we were an instant ago, we do
not perceive that person through our senses. Rathbave a direct, unmediated,
prehension of that past actuality. Also, when emeémber occasions within our own,
personally ordered, society that had their conenese in the more distant past, that, too,
is a direct prehension that is not mediated bystreses. In the same way, when we
prehend the data that has been synthesized bgx&mnple, our “eye consciousness,” we
do not prehend that data through the senses. Ratlresensory awareness is constituted

by our direct prehension of the visual field by meaf that eye consciousness. Thus the

% Griffin, David Ray,Parapsychology, Philosophy and Spirituality: A Rostlern Exploration
(State University of New York Press, 1997).



basic mode of perception for an actual occasi@eiseption in the mode of causal
efficacy. Presentational immediacy an expressfdhechains of objectification that
pass through the ordered hierarchy of occasionshwhiediates the physical world to the
personality through its senses.

There is no metaphysical reason which would corapeb believe that the
prehensions of an actual occasion that is partpafraonality must be restricted to
prehensions of the other occasions in its bodygedd, the compelling body of evidence
that has been accumulated by research into renmmteng can be understood as
demonstrating that the human personality can petheadities that are spatio-temporally
distant from the body without the intervention afyasensory organs. Also, the research
on psychokenesissuggests that a personality can also have infeeenn physical
events which are not mediated by the bodily orgaltsus, a personality — a personally
ordered society of high grade actualities — thdt$iarvived the death of its body might
both perceive the physical world, and have someceffon it.

Third, Griffin suggests that occasions of highed argher grade have “more and
more power.” He therefore hypothesizes that oocasabove a certain grade may have
enough “power” to perpetuate themselves even imlisence of a physical body which
supports them. Griffin is rather vague, at lehstdection of his text concerning the
metaphysics of personality survival, as to just tthes power might be. | would suggest
that this power is twofold.

First, it is the power to generate a superject tiscsufficiently rich that it can,
without other inputs from the body, provide a stifintly interesting initial data to
support the existence of another occasion of theeggade.

Second, it is the power to influence the formalsemuof occasions which may, with

the cooperation of God, concresce in its immedisige.

2" For example, see Robert Jahn and Brenda J. DuMaegins of Reality: The Role of
Consciousness in the Physical Wof8an Diego, New York and London:Harcourt Brace dovich,
1987).



Thus the more power the occasions in a personedigred society has, the more
likely that that society will continue into the fue. This power is both a power of
efficient causation, and a power of formal causatio

This explanation seems reasonable as far as it goe# needs to be
supplemented in at least two ways. First, it stgwhat seems to be a rather lonely,
uncomfortable and frustrating mode of existencedfsmncarnate personalities. They
would, in effect, wander around in the physical Mavith no body, perceiving what is
happening there, and having some, very minimaltgld influence what they perceive.
An existence in which | can prehend events witholwHiam concerned, but in which |
can exercise only very minimal control over thogengs, does not seem, to me, to be a
fulfilling one. This existence might become manmeeresting if disincarnate personalities
could form relations with each other, in which césgy might begin to constitute a kind
of community of ghosts. This might a way of expiag some kind of personality
survival, but it is not a fate which | would anpeite with pleasure. Also, and more
importantly, this model of personality survival dagot account for the vast body of
evidence which has been handed down through therestraditions, and which now
come to us through mediums, which suggest thaifthef the disincarnate personality is
very rich and very interesting. This traditionaidence also suggest that the disincarnate
portion of the personality existence involves iat#ions with a large variety of
disincarnate beings, in a world with very differéas than those which obtain in the
physical world, and constitute a vitally importaart the personality life cycf&.

If we are to take these esoteric accounts of fiker @eath seriously, we must ask
whereit is that the disincarnate personality might lig isn’t living in the physical
world. We would like to be able to say that theimtarnate personality has its continued
existence in a “subtle world.” But science caninad these subtle worlds anywhere in

physical spacetime. So where, exactly, are thaelsesworlds, and what are the laws in

% For an example of a fairly typical presentationtiod esoteric view on the afterlife see A.E.
Powell, The Astral BodyWheaton, Ill:Theosophical Publishing House, 1972)



terms of which they can be understood? Here wer @mb the task of reconciling
panexperientialism with the doctrine of the subtt#lds.

Where Does The Personality Exist After Its Body Ha®ied?

In earlier civilizations the nearness and relevasfcaubtle worlds was taken for
granted. In early Greek civilization, for examplee regular intervention of Gods and
Goddesses in everyday human affairs was understooel a regular occurrence, and
Ulysses could reach the Underworld just by saifargenough in the right direction. By
Dante’s time, however, the subtle worlds had résécka bit. They were still found in
space, but they were now understood to be belowutface of the Earth and out beyond
the orbit of the Moon. The perspectival revolutadrthe Renaissance, in which civilized
people came to understand space as an infinitégndrd, three dimensional, cubical
grid, banished the subtle worlds from space altegret The subtle worlds, having been
banished from space, reappeared as the shadowyrdofriiae “Unconscious®

In order for us to understand post-mortem persgnekistence, we need to
rescue the subtle worlds from the obscurity ofttheonscious, and reconceptualize them
as actual spatiotemporal domains which exist ireammgful, objectively real,
relationship with the physical world disclosed bhygics. Accomplishing this task will
require us to form an understanding of spacetiratithquite different from the one that
we normally employ in science, and in scientifigaiformed common sense.

In scientific work we understand spacetime sim@yaaeometrical configured
container within which events transpire. In whatdws, we will see that spacetime is, in
fact, much more intimately involved with the creatadvance of actual occasions, and
much broader in its definition than the abstraciohphysics — which are, of course,

valid in their own domain - would lead us to beéev

% Eric Weiss,The Experience Of Space: Chaos Theory and the faolof Consciousness
http://www.ciis.edu/pcc/STUDENT S/weiss.html




Actual Occasions As Atoms Of Spacetime

We usually think of spacetime an outer environmenthich we and other events
co-exist. However, though we seldom remark on this also the case that we, in every
moment of our existencare the spacetime in which all other things exist.isTit one of
those somewhat embarrassing observations whichtéelmel taken seriously only by
sophomores and by serious metaphysicians. Buathés that all that we know of
spacetime and its inhabitants is what we can gl@ééimately, from our own experiences.
For each of us, our experience contains the whdleeoknown universe. Thus rather
than thinking of spacetime as containing actuabemms, we can also think of actual
occasions as atoms of spacetime.

In an ontology of actual occasions, there is n@Quitbjective spacetime in which
those occasions occur. Rather, each actual occheigses the entirety of its past, and
anticipates the entirety of its future, and thalffisatisfaction of each occasions will be
contained in every future occasion. Outside ofi@abccasions there is simply nothing.

Once we acknowledge the fact that actual occasiomghemselves, atoms of
spacetime, the way is cleared, as we will soonfeee, radically new way of

understanding the varieties of spacetime that assiple.

Spacetime as a scheme of indication
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Spacetime and formal cause
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Spacetime and grade

We have now seen that the spacetime in terms afhwdm actual occasion orders
its experience is a scheme of indication which bindnto its larger society. | now want
to demonstrate that certain characteristics ogiaetime in which an occasion finds
itself are co-determined with its grade.

Earlier, we defined three major grades of occasions

Low grade, or inorganic, occasions
Medium grade, or living, occasions
High grade, or thinking, occasions

With the results of the definitions that we havepmsed in these pages, let us go
back and return our attention to the differentiatid grades.

Grades share a common material cause (creatibityxhey differ in:
Richness and complexity of material prehensionfgc{eht cause)
Richness and complexity of final cause

Richness and complexity of initial conceptual prehens (formal cause),
or of the field of possibilities which that occasiis missioned to explore
Richness and complexity of the spacetime that ihiegbit (scheme of
indication)

Let us now examine in some detail the spacetimesctiaracterizes societies of

actual occasions of various grades.



Low Grade, Inorganic Occasions
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30 Weiss, EricThe Doctrine of the Subtle Worldsp cit., Chapters 3 and 4.

3L A. N. Whitehead, “The Principle of Relativity witApplications to Physical Science,” in
Northrop, F.S.C. and Mason W. Gross, e@#fred North Whitehead: An AnthologiNew York:
Macmillan, 1961), pp. 330-331.

32 An astute reader may notice that this notion ohi#orm metrical geometry characterizing all of
spacetime is at odds with Einstein’s General ThemmRelativity. Einstein’s formulation of general
relativity suggests a heterogeneous, non-uniforfatiom between time and space depending on the
proximity of massive bodies. Whitehead, for tleason, felt compelled to reject Einstein’s formiolatof
General Relativity. He worked out his own versmhRelativity Theory, a version in which spacetime
remains regular. This theory, along with the suppg mathematics, can be found in Whitehead,
Relativity.
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Medium Grade, Organic Occasions
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% Sri Aurobindo works at this problem with his ddet of involution, which is explored
extensively in Sri AurobindoThe Life Diving 2d American ed., (Pondicherry: Sri Aurobindo Ashg
1990) and Sri Aurobindd&avitri, 3% ed., (Pondicherry: Sri Aurobindo Ashram, 1970).
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39| have, in this essay, briefly mentioned WhiteHgaubrk on relativity, and the implications of
his work for a theory of evolutionary emergenceom® work on Whitehead and thermodynamics can be
found in Niels HansorProcess Thought, Teleology And Thermodynamicgublished (Institute of
Philosophy, Bldg. 328, Nordre Riuggade, UniversifyArhaus, DK-8000, Arhaus, Denmark) have also
included some preliminary remarks on Whitehead'saptgysics and the mystery of self-organization. In
Appendix |, | begin the task of conducting a frhcaamination of the nature of time. The work on
Whitehead and Artificial Intelligence is not madekcit here, but | hope to spell that out in a sefuent
publication.

“0 There is an extensive literature on the theoldginalications of Whitehead’s thought. For an
introduction to that literature, see John Cobbadd David Ray GriffinProcess Theology, an Introductory
Exposition(Philadelphia:Westminster Press, 1976).
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“2 Sri Aurobindo seems to suggest that it might besjide for a single Vital Body to incarnate in a
series of Physical Bodies, or that a single MeBtady might incarnate in a series of Vital Bodieghis is
another hypothesis which an ontology of actual sicees can express, and which can be explored as an
hypothesis, by appropriate experiments.
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1: Prehension of a formless meaning
2: Translation of formless meaning into form, tleguisition of form by meaning
3: The translation of imaginal form into physicailpulse
4: The vibration of the vocal chords
5: The propagation of vibration through the inorigastcasions of the atmosphere
6: The reception of vibration by the ear
7: The translation of physical vibration into meagful form
8: The translation of meaningful form into formlemsaning
9: Prehension of a formless meaning
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Figure 4: Communications Among Embodied and DisafidzbEntities

1: Physical interactions among two embodied huneagnalities
2: Causal interactions among an embodied humammpality and an inorganic nexus (e.g., a rock)
3: Empathic interactions among medium grade ocnagiartially constituting embodied human beings
4: Empathic interactions among medium grade ocnasima human personality and the medium gradesamtsithat
embody a mental personality in the vital world §thould be, for example, a sharing of “vibes” watdeceased human
personality)
5: Causal interactions among an embodied humary lzgid a nexus of vital actualities that is not edylireg a mind
6: Causal interaction among a non-mental vital seaed a vitally embodied mental personality
7: Telepathic interactions among a human persgratitl another mental personally that is vitally edibd (e.g., a
deceased human personality)
8: Causal interactions between a purely mentalop@iliy and a mental personality that is vitallysdied.
9: Telepathic interactions among a human persgratitl a purely mental personality.
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*3 The exact point in the bodily hierarchy where tineak imposed by physical death falls is not
clear. It may be that many of the lower grade @eadities, such as those that inhabit individudliscenay
also be left behind at death. Those occasions)sbkves, may also reincarnate.
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CONCLUDING REMARKS

We have now succeeded in articulating an explapdtamework within which
both reincarnation and personality survival cambéerstood. In addition, this
explanatory framework:

Allows us to articulate a cosmology in which thedings of all modern and post-
modern science find philosophical justification;

Allows us to frame a satisfying definition for thetions of autopoiesis and

complexity, and permits us to frame a precise defimfor the notion of embodiment

Allows us to coherently articulate the nature @& slubtle worlds and the way in

which those sublet worlds are bound into a largeoles with the physical world.
This analysis also opens up several new direcfammnscientific progress. We

have seen that a proper analysis of reality irctrgext of this ontology requires a

rehabilitation of the Hermetic Principle, and atdAristotle’s four causes. In particular,



we have seen that a proper understanding of pditgoc@ntinuity within and among
lifetimes, and a proper understanding of embodinrewuire us to abandon the reduction
of formal causes to a single, all-embracing natlan&l Rather, we must develop an
understanding in which each of the fundamentaitreslin the cosmos has its own,
individual formal cause, and in which there is somag in which formal causes can be
propagated through the creative advance. Thiscedery of the importance of formal
causation is not only necessary for understandanggmal continuity, but, since it allows
us a deeper understanding for the factors thatthi@arganic body into a unity, it is also
likely to have significant impact on the theory grdctice of medicine.

Additionally, we have seen that spacetime, in dnésanost crucial aspects, is a
scheme of indication that binds systems of aciealihto a world. While the
geometrical scheme of indication that binds the ¢pade occasions of our cosmic epoch
into the Physical World is now fairly well understh it is only as we develop a clearer
understanding of the more complex schemes of itiditghat bind higher grade
occasions into various subtle worlds that we carstact an expansion of scientific
method appropriate to those domains of investigatio

Finally, we have seen that the primary obstaclenépas in our attempt to
communicate with disembodied intelligences, inahgdihe intelligences of our deceased
ancestors, is that of learning to recognize thelsulfference between our own sub-
personalities and the other intelligences whicb alsare subtle spaces with embodied
beings such as ourselves.

This explanatory framework allows us to articulatany different hypotheses
about the human life cycle. The articulation g hypotheses, and the devising of
relevant tests for confirming or disconfirming themll have interesting results that

cannot, as of this writing, be predicted.



APPENDIX 1 — CONCRESCENCE AND PREHENSION

Whitehead is fairly clear in his insistence thabh@@scences and prehensions
have vastly differing ontological status. Concerxces are, for him, the final real things.
Each of them has an initial aim from God Him/Hesélf. But a prehensions has its
initial aim entirely from the initial aim of the agrescence in which it is playing a role.
Thus, for Whitehead, it has no element of indepandelf-existence.

But since, even for Whitehead, concrescences getittitial aims from God, and
prehensions get their initial aims from the conceeses of which they are a part, they
both get their initial aims from elsewhere, ands®ontological difference between
seems rather small. The idea partially developddis paper is that prehensions are just
lower grade concrescences.

The doctrine which | am presenting is a rather maguision of Whitehead’s
work. It requires at least three other changdsssystem, i.e.,

It requires the doctrine that an occasion can sas\e& prehension for a higher
grade occasion to the extent that its formal causelevant to the formal cause of that
higher grade occasion.

It requires a distinction between prehensions et patualities on one hand, and
prehensions of lower grade concrescences thahamn@son of becoming with a higher
grade concrescence for which they will serve asehgnsion, on the other. A past
concrescence serves as a prehension to the exagrnistformal cause has some
resonance with the formal cause of the currentreseence. A contemporary, lower
grade concrescence that is in unison of becomitig avhigher grade concrescence
actually has its formal cause partially shapednayttigher grade concrescence for which
it will be a prehension. Clearly, past concresesrtbat have served as prehensions for a
past member of a personally ordered society wilehaarticularly intimate relations with
a current concrescence in the same personalityeehsur intimacy with our own bodies.

The fact that occasions may serve as a prehengiohgyher grade occasions in
unison of becoming with them requires a fractalysis of time. Time is discontinuous

and atomic, as a theory of actual occasion requigseach atom of time can be further



decomposed into other atoms of time. Thus thedionate division of an occasion is not
just an abstraction. There are occasions whichigugh their own concrescences in
their own spacetimes, but some finite sequenckase occasions may be in unison of
becoming in the spacetime coordinate with the cesuance of an occasion of higher
grade. This is a way of defining what Lewis Foatled “open occasions™
Since a concrescence is a prehension for a hggade occasion that partially
determines its formal cause, there is no reasdrstheeral different high grade occasions
cannot have influence on the formal cause of ala@tede occasion and, thus,
experience that occasion as one of their prehesisibnother words, a concrescence can
be shared by several subjects.
In this way of understanding, prehension:

The initial data is the occasion serving as a prsioa

The objective datum is the objectification of tbatasion insofar as it is

shaped by the formal cause of the concrescencéithit is an element

The subjective form is the tone of its subjectixpexience insofar as it is

shaped by the formal cause of the concrescencaichvt is an element.

The subject is the concrescence for which the lg@de occasion is

serving as a prehension, But note, that the cooadso has its own

subject, its own subjective immediacy and its owargum of free choice.

We can then understand our universe as a partiptdaess of concrescence for

which all actualities, from the Big Bang to the efghysical time, are all prehensions.
Thus the evolutionary process could be seen asngaweivards a final unity which is, in
some paradoxical sense, already complete. Thds fanplace within Whitehead’s
cosmology for the convergence towards an alreaidpkshed unity that is so prominent
in the thought of Teilhard de Chardin and Sri Auncdlo.

4 Lewis Ford, “Inclusive Occasions,” in Ernst Wola@, Process in Context: Essays in Post-
Whiteheadian PerspectivéBern: Peter Lang, 1988).



But God, in this ontology, would not be any fingencrescence, no matter how
grand. God would be an infinite, everlasting cescence in which even the entire

evolutionary scheme of our cosmos is just a prabans



